
DISPENSATIONALISM (23) 

 

Phrase #5 - “Forgive us our debts as we also have forgiven our debtors.”  Matt. 6:12, 14-15 

 

In this Age of Grace, our forgiveness does not depend on how or when or if we forgive others. 

In fact, the Apostle Paul was very specific to point this out.   

 

Paul said this in Ephesians 4:32 - “Be kind to one another, tenderhearted, forgiving each other, 

just as God in Christ also has forgiven you.”  What this says is that the reason we forgive each 

other is because God has forgiven us.  

 

This is the only part of the prayer Jesus is teaching His disciples about which He gives somewhat 

of a footnote explanation (Matt. 6:14-15). 

 

The first thing we observe is that in the initial part of the phrase, the word that is used is “debts” 

and “debtors.”  In verses 14-15, the word is changed to “transgressions.”   

 

The word “debt” refers to what is owed.  It refers to an obligation one has because of some injury 

that was done or caused (G. Abbott-Smith, Greek Lexicon, p. 330). 

 

The word “transgressions” is one that refers to a false step or misdeed or blunder (Ibid., p. 342). 

 

Now before the noun “debtors” in verse 12 there is an article “the” referring to specific debtors 

who have done negative things against Israel.  The word “others” in verses 14 and 15, literally 

in Greek reads “the men.” 

 

So there have been specific nations who are indebted to Israel who have done bad things against 

Israel.  Jesus’ point is that Israel needs a national forgiveness from God to get into that kingdom 

and she needs to be willing to grant forgiveness to those Gentile nations and men who have 

wronged her. 

 

I think that this will have a major application to Israel forgiving Christians.  Right now Israel 

views Christianity as her enemy, who has wronged her.  When God grants her national 

forgiveness, she will forgive all Christians, who believed on Jesus Christ. 

 

Phrase #6 - “Do not lead us into temptation but deliver us from evil.”  Matt. 6:13 

 

God cannot tempt anyone to do evil (James 1:13-14).  When one is tempted to do evil, one is 

drawn to it by his/her own lusts.  What God can do is rescue us and deliver us from the “evil 

one” (Ibid., p. 398).  

 

The actual word “temptation” is one that may refer to that which tests or proves something good 

or it may refer to that which tempts one to do that which is evil or bad (Ibid., p. 351).  This is a 

prayer for God to sovereignly rescue or deliver one from the evil one in any context.  Just before 

the Kingdom is established on earth for Israel, she will literally pray this prayer because Satan 

and the Antichrist will be out to destroy her (Rev. 12:13-16). 



DISPENSATIONALISM (24) 

 

QUESTION #11 – What is the dispensational significance of the “Olivet Discourse” found in 

                                  Matthew 24-25?  

 

When Jesus was on earth, there were three main discourses that He gave: 

 

Discourse #1 - The Sermon on the Mount.  Matthew 5-7 

 

This discourse is for Israel and has to do with the legal righteousness necessary for Israel to have 

in order to get into her kingdom and will exist when she is in the Kingdom.  The Church is not in 

any way in this discourse. 

 

Discourse #2 - The Olivet Discourse.  Matthew 24-25 

 

This discourse is for Israel and has to do with the horrible prophetic events that will occur 

leading up to the coming of the King for Israel.  He presented this discourse two days before His 

crucifixion (Matt. 26:1-2).  The Church is not in any way in this discourse.   

 

Discourse #3 - The Upper Room Discourse.  John 13-17 

 

This discourse is the last of the discourses Christ gave the night of His betrayal which looks 

forward to the coming Church Age.  This discourse has nothing to do with the Messianic 

Kingdom.  This discourse has to do with the formation of the body of Christ produced by the 

indwelling Holy Spirit.  Perhaps no words sum up the discourse better than “You in me and I in 

You” (John 14:20). 

 

Now the Olivet Discourse, like the Sermon on the Mount, is addressed to Israel, not to the 

Church.  Much confusion could be thwarted if this point were understood.  Jesus is lamenting 

Jerusalem and what could have been (Matt. 23:37-39).  That point has been preceded by a strong 

rebuke and condemnation of the Pharisees and Scribes (Matt. 23:1-36). 

 

This Sermon on the Mount is given by Jesus to His disciples privately (Matt. 24:3).  The purpose 

of this sermon is to discuss end times for Israel in view of the disciple’s end time questions 

(Matt. 24:3). 

 

The discourse starts by jumping into the Tribulation and the Church, as Dr. Chafer said, “is not 

seen even remotely in this farewell discourse to Israel” (Systematic Theology, Vol. 5, p. 115). 

 

Unless one understands dispensationalism, one can form crazy theology.  For example, in 

Matthew 24:51 is the threat for a slave being cut in pieces and cast to a place where there is 

weeping and gnashing of teeth.  This is a peculiar warning aimed at Israel, which is clearly stated 

earlier in the book (Matthew 8:10-12).  Not even the most carnal of Christians in the Grace Age 

is in danger of being cast into a place where there is weeping and gnashing of teeth.  God could 

not ever pronounce this judgment on one who was part of His body. 

 


