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The Gospel of John (106): 

The Arrest of Jesus 

 

Introduction: 

 

  Beginning with John 18:1ff, we read of our Lord’s hour having arrived and to begin to unfold before 

us.  This Passion account of Jesus is the climax to the story of this Gospel.  Actually, the Passion of Jesus, 

which is the account of His arrest, trials, crucifixion, burial, and resurrection is the climax of each of the four 

Gospels.  We have cited before the well-known saying, “The Gospels are Passion Stories with extended 

introductions.”1   

  The Passion of Jesus records the manner in which our Savior accomplished salvation for us.  

 

He (had) humbled Himself and became obedient to the point of death, even the death of the cross.  
9Therefore God also has highly exalted Him and given Him the name which is above every name, 10that 

at the name of Jesus every knee should bow, of those in heaven, and of those on earth, and of those under 

the earth, 11and that every tongue should confess that Jesus Christ is Lord, to the glory of God the Father. 

(Phil. 2:8-11) 

 

And so, God has promised that whosoever believes on Jesus the Son of God as his/her Savior, who turns 

(repents) from sin and submits to Jesus Christ as Lord, that God will grant the forgiveness of sins and the gift 

of everlasting life.  The Lord Jesus Himself taught, “For this is the will of my Father, that everyone who 

looks on the Son and believes in Him should have eternal life, and I will raise him up on the last day” (John 

6:40). 

  In our examination of John’s record of these events, we will consider some similarities and some 

distinctions with the accounts of our Lord’s Passion recorded in the Synoptic Gospels.2  If you have ever 

examined a book that contains Gospel parallels3, you will see quite clearly that each Gospel is in a measure 

parallel with the others, but also every Gospel is different from the others in the details that they narrate and 

in some cases the order in which they are recorded.  Here is a summary of the major events from the Passion 

accounts of all four Gospels. 

 

-- Jesus is betrayed, arrested, and forsaken (Mark 14:43-52; Matt. 26:47-56; John 18:2-12) 

-- Jesus examined by Annas (John 18:12-14, 19-23) 

-- Jesus before Caiaphas & Sanhedrin (Mark 14:53, 55-65; Matt. 26:57, 59-68; Luke 22:54, 63-65; John 18:24) 

-- Peter denies the Lord (Mark 14:54, 66-72; Matt. 26:58, 69-75; Luke 22:54-62; John 18:15-18, 25-27) 

-- Jesus is formally condemned by the Sanhedrin (Mark 15:1; Matt. 27:1; Luke 22:66-71) 

-- Jesus before Pilate, the first time (Mark 15:1-5; Matt. 27:2, 11-14; Luke 23:1-5; John 18:28-38) 

-- Jesus before Herod Antipas (Luke 23:6-12) 

-- Jesus before Pilate, the second time (Mark 15:6-15; Matt. 27:15-26; Luke 23:13-25; John 18:39-19:16)) 

-- The Roman soldiers mock Jesus (Mark 15:16-19; Matt. 27:27-30) 

-- Jesus on the way to His cross (Mark 15:20-23; Matt. 27:31-34; Luke 23:26-33; John 19:16-17) 

-- The first three hours on His cross (Mark 15:24-32; Matt. 27:35-44; Luke 23:33-43; John 19:18-27) 

                                                      
1 This was originally stated by the liberal theologian, Martin Kaehler in 1896.  He was writing specifically regarding the 

Gospel of Mark, but this description is commonly used of all four Gospels.  
2 “Synoptic Gospels” is a reference to the three Gospels than are relatively parallel with one another in order and 

content.  John’s Gospel is quite distinct in what it contains. 
3 For example, Burton Throckmorton, ed., Gospel Parallels (Thomas Nelson Publishers, 1949, 1957, 1967, 1979), pp. 

191.  Another is A. T. Robertson, A Harmony of the Gospels (Broadman, 1922), 305pp. 
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-- The last three hours on His cross (Mark 15:33-37; Matt. 27:45-50; Luke 23:44-46; John 19:28-30) 

 

  In John’s Gospel before us there are 6 major sections to this Passion narrative.  These pericopae 

include the following: 

 

1.  The arrest of Jesus (18:1-12) 

2.  The Jewish trial and its witnesses (18:12-27) 

3.  The Roman trial before Pilate (18:28-40) 

4.  The verdict: “Crucify Him!” (19:1-16) 

5.  The crucifixion of Jesus (19:17-27) 

6.  The death and burial of Jesus (19:28-42) 

 

  Today, we will begin to address the arrest of Jesus, which took place in the Garden of Gethsemane.  

Here is John 18:1-12: 

 

  When Jesus had spoken these words, He went out with His disciples over the Brook Kidron, where 

there was a garden, which He and His disciples entered.  2And Judas, who betrayed Him, also knew the 

place; for Jesus often met there with His disciples.  3Then Judas, having received a detachment of troops, 

and officers from the chief priests and Pharisees, came there with lanterns, torches, and weapons.  4Jesus 

therefore, knowing all things that would come upon Him, went forward and said to them, “Whom are 

you seeking?” 

   5They answered Him, “Jesus of Nazareth.” 

     Jesus said to them, “I am He.” And Judas, who betrayed Him, also stood with them.  6Now when 

He said to them, “I am He,” they drew back and fell to the ground. 

   7Then He asked them again, “Whom are you seeking?” 

    And they said, “Jesus of Nazareth.” 

   8Jesus answered, “I have told you that I am He.  Therefore, if you seek Me, let these go their way,” 
9that the saying might be fulfilled which He spoke, “Of those whom You gave Me I have lost none.” 

  10Then Simon Peter, having a sword, drew it and struck the high priest’s servant, and cut off his 

right ear.  The servant’s name was Malchus. 

  11So Jesus said to Peter, “Put your sword into the sheath.  Shall I not drink the cup which My 

Father has given Me?” 

  12Then the detachment of troops and the captain and the officers of the Jews arrested Jesus and 

bound Him. 

 

  Before we begin to consider these verses, I would like us to be aware of a few matters respecting the 

literary and historical nature of our four Gospels.  Of course the Gospels record the historic events of the 

person and ministry of Jesus Christ, who He is and that He came into the world to save sinners from their 

fallen state into His everlasting kingdom.  But having said that they are “historical” in nature, we need to 

define more carefully what we mean and what we do not mean by the idea of being “historical” documents.  

During the period of the (so-called) “Enlightenment” (17th and 18th centuries), or sometimes called “the Age 

of Reason”, a new way of thinking became the predominant world view in the western hemisphere.  Along 

with the radical questioning of authority, people came to believe that the human condition could improve and 

civilization would advance through rational thought.  The scientific method was developed and it became the 

standard by which all matters were assessed and evaluated.  This way of thinking affected the manner in 

which people viewed and wrote history.  The nature and goal of history writing was regarded as an effort to 

describe and record precisely events of the past as rational people would have observed them taking place.  

The miraculous was rejected as unscientific.  Predictive prophecy was regarded as an impossibility.  

Historical documents were assessed and evaluated whether they related chronologically actual events as they 

had transpired.  Biblical “scholars” applied this view of history to the books of the Bible, and most 

commonly to the four Gospels.  Coming to the Gospels with their assumptions and assertions about history, 

they evaluated the Gospels and then declared them as poor history, unreliable documents.  They brought out 
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the various differences between the accounts, professing them to be inaccurate and unreliable historical 

documents.  The result is that skepticism of the Bible and deism permeated the western world.  Some of the 

most antichristian writers of the age had been biblical scholars.  This manner of understanding the Gospels 

has continued in the world today, especially in academia, but also in the general opinion of non-Christians 

when queried about the story of Jesus Christ. 

  Later in response and reaction to the claims of these biblical skeptics and opposers, biblical scholars 

who believed in the authority and inerrancy of Scripture, responded to their claims.  For example, they 

examined and evaluated the Gospels as literature and showed that the liberal scholars had imposed and 

applied an incorrect and unjust standard of “history” upon the Scriptures.  What was concluded was that the 

documents we call Gospels are a unique genre of literature.  Although they reflect actual historical events, 

these documents were not to be regarded or interpreted as “historical” documents as the rationalists 

understood history; rather, God intended the Gospels to be theological interpretations of historical events.  

The Gospels are not concerned necessarily with matters of chronology nor were they necessarily intended to 

relate events as they were observed, but God intended the record of these events to be interpreted history by 

inspired men were superintended by the Holy Spirit.  The Gospels are theological documents designed to 

convey spiritual truth through historic persons and events.  Each of the Gospels may vary in the manner they 

relate the historical events in order to convey spiritual truths to their readers.  That was God’s purpose in 

having them recorded and transmitted to us.  

  The nature of the Gospels as literature may be better understood by us through this Passion narrative 

of the Gospel of John.  When it is set side-by-side with the accounts in the Synoptic Gospels it is apparent 

that there are significant differences in what it conveys to the reader.  There is general unanimity between the 

Synoptic Gospels of Matthew, Mark and Luke.  But John’s account provides us with another perspective 

with different details that are not contradictory to those of the Synoptics, but are supplementary to them.  

One once described the character of John’s account: 

 

The whole of the peculiarities of the substance of John’s Gospel are to be explained on the two grounds 

that he was writing a supplement to, and not a substitute for, or a correction of, the Gospels already in 

existence; and that his special business was to narrate such facts and words as set forth the glory of 

Christ as “the only Begotten of the Father.”4 

 

  An illustration of this may be seen by comparing the accounts of Jesus in the garden of Gethsemane 

recorded in all four Gospels.  In the Synoptic Gospels, Jesus is shown to have come to the garden of 

Gethsemane resolved to fulfil His calling to suffer and die in order to redeem His people.  He is shown to be 

in need of great strength and assistance from His Father to enable Him to continue in His resolve to do His 

Father’s will.  Jesus is set forth as being betrayed, and then unjustly tried, abused, and sentenced by the sinful 

Jewish leadership, yet in His resurrection God His Father vindicated Him as deserving of all authority and 

glory.  He is set forth as the faithful suffering Servant who died in the place of and on behalf of His people to 

save them from their sins. 

  What of John’s Gospel?  What is the major thrust of Jesus’ Passion account in this Fourth Gospel?  

John has set forth Jesus as a conqueror having come to His “hour” in order “to drink the cup of suffering 

from the Father” for the salvation of His people out of the world.  Jesus Christ is shown as the one who is in 

command of all that transpires, even over those who maltreated Him with contempt and injustice.  Moreover, 

there is a greater attention and emphasis to the role of the Romans authorities and soldiers in John’s account 

than the primary role of the Jews in the Synoptics.  “The Romans play a more central role in John than in the 

Synoptics: they appear even in the arrest scene.”5  In this way Jesus is set forth as the One who was dying for 

                                                      
4 Alexander Maclaren, Expositions of Holy Scripture.  St. John, Chapters XV to XXI (Baker Book House, n.d.), pp. 

219f.  There was an early church Father who wrote that John purposed to record events that had not been previously 

declared in the other Gospels.  John, having been an eyewitness, was especially qualified for this task, having been an 

eyewitness of the events as they transpired. 
5 Donald Carson, The Gospel According to John (William B. Eerdmans. 1991), p. 572.   
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sinners of the world, even as He is the Lord of all flesh, of all the world.  In all that is recorded of Jesus, He 

set forth as the One in whom the glory of God is manifested.  He is the Son of God. 

 

  As in the other Gospels it is the events surrounding the crucifixion and the resurrection that form 

the climax of the whole book.  John had his own way of handling these events, a way which stresses the 

divine overruling.  This account of the arrest stresses Jesus’ complete mastery of the situation, and there 

are touches like the “It is finished” of the dying Saviour, which indicate plainly that the outcome was 

completely in God’s control.  Here supremely we see the purpose of God worked out, and here 

supremely is the glory of Jesus displayed.6 

 

  But again, there are distinctions in the Passion account before us and those of the Synoptic Gospels.  

Consider these “differences” between John and the other three Gospels: 

 

  Not only is there no record in John of Jesus’ agony in Gethsemane, but in general there are many 

efforts to show that Jesus is in control.  There is no mention of Judas’ traitorous kiss: Jesus goes forth to 

His arrest (18:1, 4) and controls the flow of events.  He interrogates His captors, and displays enough of 

His glory that they fall backward to the ground (vs.3-8).  There are several passages in John that have no 

parallel whatsoever in the Synoptics: bringing Jesus to Annas (18:12-14), His answer to the high priest 

and to the official who slapped Him (18:19-24), conversations between Jesus and Pilate (18:28-37; 19:9-

11) and between Pilate and the Jews (18:28-32; 19:4-7, 13-16), the statement that Jesus carried His own 

cross (19:17), an excursus on the significance of the inscription on the cross (19:20-22), the forging of 

the link between His mother and the beloved disciple (19:26-27), and the cry from the cross recorded in 

19:30…  Again, there is genuine insight in the observation that John portrays Jesus in control of His 

destiny as He makes His way to the cross.7 

 

We may see, therefore, that there are quite a few distinctions from the accounts in the Synoptic Gospels.  But 

taken together, they fill out a most amazing account of the greatest incident that has ever transpired in the 

history of the world.   

 

  Now as we look over the account of our Lord’s arrest, we may consider the following divisions.  First, 

we read of the betrayal in the garden (18:1-3).  Secondly, Jesus stepped forward to face His captors (18:4-9).  

Thirdly, Jesus speaks of the cup of His Father (18:10, 11).  We might also consider fourthly, Jesus is arrested 

and bound (18:12).  

 

 

I.  The betrayal of Jesus in the garden (18:1-3).   

 

  We read the opening of this Passion Narrative in verses 1 through 3 which set forth the setting of the 

arrest of Jesus.  Here we read of the place in which the arrest took place, of the people involved, and the 

manner in which they came to Jesus—with lanterns, torches, and weapons.   

 

  When Jesus had spoken these words, He went out with His disciples over the Brook Kidron, where 

there was a garden, which He and His disciples entered.  2And Judas, who betrayed Him, also knew the 

place; for Jesus often met there with His disciples.  3Then Judas, having received a detachment of troops, 

and officers from the chief priests and Pharisees, came there with lanterns, torches, and weapons.   

 

  The account is rather brief and concise.  John chose not to embellish this account of our Lord’s 

betrayal and arrest. 

 

                                                      
6 Leon Morris, The Gospel According to John (William B. Eerdmans, 1971), p. 739. 
7 Donald Carson, The Gospel According to John (William B. Eerdmans. 1991), pp. 572f.   
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  The narrative in John is extremely concise.  The focus is on a few high points in a story with which 

his readers were undoubtedly familiar.  There is no attempt to give a comprehensive account of the 

course of events.  The moments highlighted are those in which Jesus most clearly manifests His glory.  

The light falls successively on Judas, the band of soldiers, the disciples, and Peter.8 

 

  The first clause of verse 1, “When Jesus had spoken these words”, refers to our Lord’s high priestly 

prayer that we had considered (17:1-26).  John did not record our Lord’s prayer while in Gethsemane.  It 

might be surmised that the prayer of John 17 was part of His prayer while in the garden.   But this could not 

be, for it was “when” or after Jesus had spoken the words of John 17, that “He went out” toward the garden. 

  “He went out with His disciples” sets forth Jesus as the principle actor in this episode.  John did not 

write, “And they went out”, which would have been correct.  Rather He wrote giving emphasis upon Jesus: 

“He went out” and His disciples went with Him.  They traveled east through the gate in the eastern wall of 

Jerusalem and descended into the Kidron Valley.  The NKJV refers to the “Brook Kidron.”  This is the only 

place “Kidron” is named in the New Testament, although it is referenced in 10 verses of the Old Testament.9  

The Greek word translated “brook” was commonly used for a wadi, which was dry during most of the year 

but could become torrential with a significant rainfall.  “Kedron was a Χειμάρρος (Kemaros), literally, ‘winter 

flowing,’ as a noun denoting a torrent that flowed during the rainy season of winter.”10 

  On the other side of the brook was “a garden.”  Neither John nor Luke name the garden as 

Gethsemane as do Matthew (26:36) and Mark (14:32).  Gethsemane means “oil press”, in which olives 

would be processed.  No doubt this garden was situated on the Mount of Olives, which is mentioned in 

several places in the Old and New Testaments.11  Jesus and His disciples “entered” this garden. 

  Some have suggested that John sets forth Jesus as the faithful second Adam where the first Adam had 

failed.  For example, it is significant that John records that Jesus came to this garden where He was betrayed 

and captured. 

 

  Succeeding where Adam failed, Jesus Christ entered into a garden and surrendered Himself to the 

betrayal of the world, not by force but by His self-surrendered will, in order to drink the cup of suffering 

from the Father for the salvation of the world.12  

 

  Here is another who wrote of the early church teaching on this matter: 

 

  The author, though familiar with the Prayer in Gethsemane (v. 11, 12:27), omits both it and the 

falling asleep of the disciples.  He states simply that the place was a garden.  The garden is important to 

him, for he carefully records that not only the arrest took place there, but also the Resurrection, and that 

it was in the place where He was crucified (19:41; 20:15).  The comments of the Fathers may have 

elucidated the symbolism correctly.  The Passion and the Resurrection which effected the salvation of the 

world are contrasted with the Fall in the garden of Eden.13 

 

  However, although this was a popular teaching in the early centuries of the Christian era and some 

today espouse this contrast between the garden of Eden and the garden of Gethsemane, it may be somewhat 

of a stretch to assert that it is so.  A few of the better commentators do not mention the idea at all.  George 

Beasley-Murray (1916-2000) dismissed it as a spurious idea. 

 

Early expositors could not resist linking the garden wherein man fell into sin with the garden of the 

Savior’s struggle to obey His Father, which was also the scene of His arrest, and that garden where He 

                                                      
8 Herman Ridderbos, The Gospel of John; A Theological Commentary (William B. Eerdmans, 1997), p. 573. 
9 Cf. 1 Sam. 15:23; 1 Kings 2:37; 15:13; 2 Kings 23:4, 6, 12; 2 Chron. 15:16; 29:16; 30:14; Jer. 31:40.  
10 George R. Beasley-Murray, John, Word Biblical Commentary, vol. 36 (Thomas Nelson, 1999), p. 316. 
11 Cf. 2 Sam. 15:30; Zech. 14:4; Matt. 21:1; 24:3; 26:30; Mark 11:1; 13:3; 14:26; Luke 19:37; 22:39; John 8:1. 
12 Edward W. Klink, III, John.  Exegetical Commentary on the New Testament (Zondervan, 2016), p. 729. 
13 Edwyn Clement Hoskyns, The Fourth Gospel (Faber and Faber Limited, 1947), p. 509. 
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burst the bands of death at Easter.  The connection, however, is scarcely to be viewed as intended by the 

Evangelist (John).14 

 

I would hesitate to take a position one way or the other.  I would not have made the connection had not I read 

it in a commentary.  But it is a matter worth contemplating and considering. 

  Again it is noteworthy what John does not record of Jesus in this garden.  In distinction from the 

accounts of the Synoptic Gospels, John does not mention several matters of importance in the other Gospels. 

 

Unlike the Synoptics, John mentions neither the Mount of Olives nor the name of the garden.  And the 

Synoptics do not mention the Kidron brook in their description of the place.  Of course they are referring 

to the same place, but from the start John’s presentation is independent of the Synoptics. 

  This independence is even more evident from the narrative of Jesus’ arrest.  John does not mention 

Jesus’ agony in Gethsemane before the arrest…  Only the word “cup” in verse 11 is clearly reminiscent 

of the Synoptic prayer of Gethsemane.  This is undoubtedly linked with the perspective from which the 

Evangelist (i.e. John) wants the reader to understand the narrative, that Jesus’ authority and power with 

which He, in obedience to the Father, now surrenders Himself into the hands of humans (cf. 13:1-3; 

14:30, 31).15  

 

  We read of Judas’ familiarity with the garden in verse 2, “And Judas, who betrayed Him, also knew 

the place; for Jesus often met there with His disciples.”  Jesus and His disciples may have spent the night 

here on more than one occasion.  We read earlier in John’s Gospel, “They went each to his own house, but 

Jesus went to the Mount of Olives” (John 7:53-8:1).  Perhaps Judas had first led this official mob to the upper 

room where they had the Passover Meal, but not finding Jesus there, proceeded to lead his party to the garden 

where he had been with Jesus on a number of occasions. 

 

  We then read of those Judas brought with him in order to apprehend Jesus.  We read in verse 3, “Then 

Judas, having received a detachment of troops, and officers from the chief priests and Pharisees, came 

there with lanterns, torches, and weapons.”   
  It is interesting that nothing much is said of Judas by John in our account.  Yes, Judas is brought 

forward in the account, but clearly Judas is set forth as a rather insignificant, albeit, treacherous fellow.  

Notice the subject and verb of this sentence.  John did not write something like this: “A detachment of troops 

and officers along with Judas came there.”  Judas is the single subject with a single verb.  “Then Judas… 

came there…”  But of course he was not alone; however, the troops and officers are in a subordinate clause.  

Judas had “received” this detachment, presumably from the Jewish leadership, to apprehend the Lord Jesus.  

But then nothing much more is said of Judas by John.  He is referenced in verse 5, which reads, “Judas, who 

betrayed Him, also stood with them.”  Once Judas brought this mob to Jesus, it had assumed control and took 

action.  Judas fades away and is simply standing with the mob.  John recorded nothing of the kiss whereby 

Judas betrayed Jesus (Matt. 26:48; Mark 14:44; Luke 22:47f).  John wrote nothing of the later remorse (not 

repentance) of Judas, and his attempt to return the blood money.  There is no mention of his end in suicide 

and the ignoble event concerning his body (cf. Matt. 27:3-10).  Ridderbos wrote of Judas: 

 

Later, in verse 5, it is said of Judas only that he “was standing with them,” namely with those to whom 

Jesus was identifying Himself.  He “was standing,” that is, on their side over against Jesus as the one 

who had then lost the initiative and no longer had any role left to play.  And that is where the Evangelist 

leaves him.  There is not a word about Judas’ repentance16 or death, nor any reflection on his mysterious 

role in the Gospel.  However important the often attempted reflection on that subject might be, what 

matters for the Evangelist is only that Judas disappeared into the power of this world as it came out 

                                                      
14 Beasley-Murray, p. 316. 
15 Ridderbos, p. 573. 
16 We would differ from Ridderbos in describing the remorse of Judas as “repentance.”  Judas had a sorrow of the world 

over his sin, what he had done, but he had not repentance (cf. 2 Cor. 7:9-11). 
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against Jesus, in clear correspondence with the word with which Jesus had gone on his way with his own 

(14:30, 31).17 

 

  There is disagreement concerning the identification suggested by the words, “a detachment of troops” 

(NKJV), or “band of soldiers” (ESV).  The Greek word for “detachment” is τὴν σπεῖραν (teen spiran).  This 

word is often used to depict a Roman cohort, that is, a detachment of about hundreds Roman soldiers.  Taken 

this way, they would be distinguished from the “officers from the high priests and Pharisees”, who would be 

Jewish.  If these are Romans who accompanied the Jewish temple police, then we have representatives of the 

fallen world, not just the Jews, coming to arrest Jesus, but Gentiles as well.  Not all believe that John was 

speaking of both Romans and Jews.  But Donald Carson (b. 1947) was convinced this was what had 

occurred. 

 

  Only John specifies that, in addition to bringing the Jewish officials, Judas Iscariot also guided a 

detachment of soldiers.  The Greek (teen speiran) makes it clear that these were not Jews, but the ‘the 

cohort (of Romans auxiliaries)’.  A full auxiliary cohort had a paper strength of 1,000 men, i.e. 760 foot 

soldiers and 240 cavalry, and was led by a ‘chiliarch’ (literally a leader of a thousand’, often translated 

‘tribune’; v. 12, ‘commander’).  In practice a cohort normally numbered 600 men; but in any case the 

noun speira can refer to a ‘maniple’ of only 200 men, and it is not necessary to assume that an entire 

maniple was present.  Roman auxiliary troops were usually stationed at Caesarea, but during the feast 

days they were garrisoned in the fortress of Antonia to the north-west of the temple complex.  This move 

to Jerusalem not only ensured more efficient policing of the huge throngs that swelled the population of 

Jerusalem during the high feasts, but guaranteed that any mob violence or incipient rebellion, bred by the 

crowding and the religious fervor, would be efficiently crushed.  That is probably the reason why they 

were called out to support the temple officials: the risk of mob response was doubtless rather high in the 

case of an arrest of someone with Jesus’ popularity.18 

 

  Whereas the Synoptic Gospels only refer to a “crowd” coming from the Jewish leadership to arrest 

Jesus, John alone set forth this great band of Jews and Gentiles to make their arrest.  This is another way in 

which John presents the entire world against Jesus, the very world He came to save from sin.  And although 

there was a full moon this night of the Passover, this band of men led by Judas came equipped to capture 

Jesus that night.  They “came there with lanterns, torches, and weapons.”  It would seem that the great 

number of this arresting party and the manner in which they were so heavily prepared and armed, serves to 

show forth the glory of the One whom they came to capture. 

 

 

II.  Jesus confronts His captors (18:4-9).   

 

  We see Jesus stepping forward to meet them who would arrest and bind Him.   

 
4Jesus therefore, knowing all things that would come upon Him, went forward and said to them, “Whom 

are you seeking?” 

   5They answered Him, “Jesus of Nazareth.” 

     Jesus said to them, “I am He.” And Judas, who betrayed Him, also stood with them.  6Now when 

He said to them, “I am He,” they drew back and fell to the ground. 

   7Then He asked them again, “Whom are you seeking?” 

     And they said, “Jesus of Nazareth.” 

    8Jesus answered, “I have told you that I am He.  Therefore, if you seek Me, let these go their 

way,” 9that the saying might be fulfilled which He spoke, “Of those whom You gave Me I have lost 

none.” 

                                                      
17 Ridderbos, p. 574. 
18 Carson, p. 577.   
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  If we consider the accounts of the Synoptic Gospels, we there read quite a different of response and 

reaction of Jesus.  We do not see fear or cowardice anywhere recorded, of course, for our Lord was incapable 

of such things.  But we do see a recoil from what lay before Him, which we would attribute to His human 

nature, not His divine nature.  For example, we read in Matthew 26 of the approach of the band that would 

arrest Him.   

 

  42Again, a second time, He went away and prayed, saying, “O My Father, if this cup cannot pass 

away from Me unless I drink it, Your will be done.”  43And He came and found them asleep again, for 

their eyes were heavy. 

  44So He left them, went away again, and prayed the third time, saying the same words.  45Then He 

came to His disciples and said to them, “Are you still sleeping and resting?  Behold, the hour is at hand, 

and the Son of Man is being betrayed into the hands of sinners.  46Rise, let us be going. See, My 

betrayer is at hand.” 

  47And while He was still speaking, behold, Judas, one of the twelve, with a great multitude with 

swords and clubs, came from the chief priests and elders of the people. (Matt. 26:42-47) 

 

  Mark and Luke record the same events in similar words.  There seems to be a struggle for Jesus to 

continue His course, a struggle, which of course, he settled through prayer.  He overcame all that threatened 

Him and all forces that might deter Him.  But we see that it was with apprehension and with difficulty that 

He “endured such hostility from sinners against Himself (Heb. 12:3).  And He was to be commended for the 

courage and the fidelity to His Father’s will and honor that He overcame His natural difficulty in entering 

into His conflict with sin and sinners. 

  But in John’s Gospel we have portrayed a different scene.  Jesus in His regal authority steps forward 

to face His enemies, confronting and challenging them regarding their intended duty and purpose: “Jesus 

therefore, knowing all things that would come upon Him, went forward and said to them, ‘Whom are you 

seeking?’”  They told Him.  Then He responded, “I am He.”  And then we read in verse 6, “Now when He 

said to them, ‘I am He,’ they drew back and fell to the ground.” 

  Perhaps His advance toward them caused those directly in front of Him to falter at His boldness and 

what they may have perceived His indignation toward them.  They stumbled over one another backing away 

from Him.  This is the view of some, including Alfred Edersheim (1825-1889). 

 

  Leaving the traitor, and ignoring the signal which he had given them, Jesus advanced to the band, 

and asked them:  “Whom seek ye?”  To the brief spoken, perhaps somewhat contemptuous, “Jesus the 

Nazarene,” He replied with infinite calmness and majesty: “I am He.”  The immediate effect of these 

words was, we shall not say magical, but Divine.  They had no doubt been prepared for quite other: 

either compromise, fear, or resistance.  But the appearance and majesty of the calm Christ—heaven in 

His look and peace on His lips—was too overpowering in its effects on that untutored heathen soldiery, 

who perhaps cherished in their hearts secret misgivings of the work they had in hand.  The foremost of 

them went backward, and they fell to the ground.  But Christ’s hour had come.  And once more He now 

asked them the same question as before, and, on repeating their former answer, He said, “I told you that I 

am He; if therefore ye seek Me, let these go their way.”19 

 

  But this does not go far enough to explain the presence and words of Jesus and the reaction they drew 

from this rather large armed force.  Here in John’s account, we have a revelation of the glory of God in the 

face of Jesus.  In other words, the manner in which Jesus appeared to them and spoke to them caused them to 

be struck that the glory of God was manifest through this Jesus of Nazareth who stood before them.  This 

may be seen quite clearly when we consider the precise words that Jesus spoke.  The New King James 

Version reads, “I am He.”  The pronoun “He” is italic font, which indicates it was not in the original Greek 

                                                      
19 Alfred Edersheim, The Life and Times of Jesus the Messiah, 3rd edition, vol. 2 (E. R. Herrick & Company, 1886), 

p. 543.   
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text but that it was supplied by the English translators.  For those of us who have been in the study of this 

Gospel, we should readily recognized the importance of Jesus’ words.  This one more of a number of 

instances in John’s Gospel when Jesus declared Himself as “I AM”, in Greek Ἐγώ εἰμι, (ego eimi), which 

how God identified Himself to Moses before the Burning Bush.  Jesus declared Himself to be God before 

these men who were about to arrest Him.  They were smitten and humbled when it was made apparent to 

them whom they were addressing and whom they were arresting.  Here is a footnote on this passage from the 

notes of the New English Translation (NET) study Bible: 

 

  When Jesus said to those who came to arrest Him, “I am,” they retreated and fell to the ground.”  

L. (Leon) Morris says that “It is possible that those in front recoiled from Jesus’ unexpected advance, so 

that they bumped those behind them, causing them to stumble and fall” (John, [NICNT], pp. 743-44).  

Perhaps this is what in fact happened on the scene, but the theological significance given to this event by 

the author implies that more is involved.  The reaction on the part of those who came to arrest Jesus 

comes in response to His affirmation that He is indeed the one they are seeking, Jesus the Nazarene.  But 

Jesus makes the affirmation of His identity using a formula which the reader has already encountered 

before in the Fourth Gospel, e.g. 8:24, 28, 58.  Jesus has applied to Himself the divine name of Exodus 

3:14, “I AM.”  Therefore this amounts to something of a theophany which causes even His enemies to 

recoil and prostrate themselves, so that Jesus has to ask a second time, “Who are you looking for?”  This 

is a vivid reminder to the reader of the Gospel that even in this dark hour, Jesus holds ultimate power 

over His enemies and the powers of darkness, because He is the one who bears the divine Name.20 

 

  And so, here again we read of the emphasis the Holy Spirit has communicated through John the 

Gospel writer in order to show forth the divine nature of the Lord Jesus Christ.  He is eternal God, even the 

Son of God from eternity.  And so, even at the Lord’s most vulnerable moment in His earthly life, when His 

life hung in the balance, humanly speaking, we see the royal and divine dignity of Jesus Christ on display.  

Here are the comments on this from Alexander Maclaren (1826-1910): 

 

  The Evangelist is always careful to bring out the glory of Christ, especially when that glory lies 

side by side with His lowliness.  The blending of these two is one of the remarkable features in the New 

Testament portraiture of Jesus Christ.  Wherever in our Lord’s life any incident indicates more 

emphatically than usual the lowliness of His humiliation, there, by the side of it, you get something that 

indicates the majesty of His glory.  For instance, He is born a weak infant, but angels herald His birth; 

He lies in a manger, but a star hangs trembling above it, and leads sages from afar, with their myrrh, and 

incense, and gold.  He submits Himself to the baptism of repentance, but the heavens open and a voice 

proclaims, “This is My beloved Son!”  He sits wearied, on the stone coping of the well, and craves water 

from a peasant woman; and He gives her the Water of Life.  He lies down and sleeps, from pure 

exhaustion, in the stern of a little fishing-boat, but He wakes to command the storm, and it is still.  He 

weeps beside the grave, but He flings His voice into its inmost recesses, and the sheeted dead comes 

forth.  He well-nigh faints under the agony of the garden, but an angel from Heaven strengthens Him.  

He stands a prisoner at a human bar, but He judges and condemns His judges.  He dies, and that hour of 

defeat is His hour of triumph, and the union of shame and glory is most conspicuous in that hour when 

on the Cross the “Son of Man is glorified, and God is glorified in Him.21   

 

  We next read that… 

 

III.  Jesus speaks of the cup of His Father (18:10, 11).   

 

                                                      
20 NET Bible, Full Notes Edition (Thomas Nelson, 1996, 2019), p. 2055. 
21 Alexander Maclaren, Expositions of Holy Scripture.  St. John, Chapters XV to XXI (Baker Book House, n.d.), pp. 

222f. 
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  Verses 10 and 11 record the action of Simon Peter and the response and reaction of our lord Jesus to 

his deed. 

 

  10Then Simon Peter, having a sword, drew it and struck the high priest’s servant, and cut off his 

right ear.  The servant’s name was Malchus. 

  11So Jesus said to Peter, “Put your sword into the sheath.  Shall I not drink the cup which My 

Father has given Me?” 

 

  Although all four Gospels record this action of one of Jesus’ disciples striking one of the armed band 

that came to arrest Jesus.  John is the only Gospel writer who identified the sword wielder to be Peter.  Here 

is the account in Matthew: 

 

  51And suddenly, one of those who were with Jesus stretched out his hand and drew his sword, struck 

the servant of the high priest, and cut off his ear. 

  52But Jesus said to him, “Put your sword in its place, for all who take the sword will perish by the 

sword.  53Or do you think that I cannot now pray to My Father, and He will provide Me with more than 

twelve legions of angels?  54How then could the Scriptures be fulfilled, that it must happen thus?” 

 

  Mark recorded the event this way: 

 

  46Then they laid their hands on Him and took Him.  47And one of those who stood by drew his 

sword and struck the servant of the high priest, and cut off his ear. 

  48Then Jesus answered and said to them, “Have you come out, as against a robber, with swords and 

clubs to take Me? 

 

Neither Matthew nor Mark identified who the swordsman was nor did he identify the one injured.  There is 

no word that the man was healed by Jesus of His injury.  Luke alone tells of Jesus healing the injured man.  

 

  47And while He was still speaking, behold, a multitude; and he who was called Judas, one of the 

twelve, went before them and drew near to Jesus to kiss Him.  48But Jesus said to him, “Judas, are you 

betraying the Son of Man with a kiss?” 

  49When those around Him saw what was going to happen, they said to Him, “Lord, shall we strike 

with the sword?”  50And one of them struck the servant of the high priest and cut off his right ear. 
  51But Jesus answered and said, “Permit even this.”  And He touched his ear and healed him. (Luke 

22:47-51) 

 

  But John alone tells us that it was Peter who had injured the man with his sword.  And only John tells 

us the name of the injured man as Malchus. 

 

  Our Lord reacted to Peter for his act.  Verse 11 records His rebuke of His apostle: “So Jesus said to 

Peter, ‘Put your sword into the sheath.  Shall I not drink the cup which My Father has given Me?’”  The 

reason that Peter was rebuked was that this was the course that Jesus knew He must take, to be arrested, tired, 

condemned, and crucified.   

 

  Some have extrapolated from this account that no Christian should act in self-defense.  But that would 

be drawing an unwarranted lesson from the passage.  The footnote in the New Reformation Study Bible 

briefly addressed this: 

 

Jesus’ rebuke does not concern the propriety of self-defense or civil resistance; the point is that Jesus has 

come to give His life a ransom for many, and He must not be dissuaded from this task.  
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  Peter must not attempt to thwart the purpose of God.  On an earlier occasion Jesus had to give a 

similar rebuke to Peter.  In Matt. 16:21ff we read these words: 

 

  From that time Jesus began to show to His disciples that He must go to Jerusalem, and suffer many 

things from the elders and chief priests and scribes, and be killed, and be raised the third day.  22Then 

Peter took Him aside and began to rebuke Him, saying, “Far be it from You, Lord; this shall not happen 

to You!”  23But He turned and said to Peter, “Get behind Me, Satan! You are an offense to Me, for you 

are not mindful of the things of God, but the things of men.” (Matt. 16:21 NKJ) 

 

  Jesus is shown to be willing to drink of this cup that His Father had given Him to drink.  The “cup” 

was an emblem of the judgment of suffering and death that He must encounter in order to do His Father’s 

will in saving sinners.  Perhaps God has called you to drink a cup that you would much rather decline.  May 

we seek God’s grace to enable us to drink it as it has come from our Father who has good and grand purposes 

in that perhaps overwhelming difficulty and challenge he has given to you.  The grace of God is sufficient for 

you through faith in Jesus Christ, for He has drunk a cup of a far greater nature than any cup that we may be 

called upon to drink.  He is able to give you grace in your time of need to react and respond according to His 

will, glorifying Him in that matter that He has called you to endure and overcome. 

 

 

IV.  Jesus is arrested and bound (18:12). 

 

  12Then the detachment of troops and the captain and the officers of the Jews arrested Jesus and 

bound Him. 

 

  The simplest of descriptions of the actual arrest were recorded by John.  No doubt our Lord submitted 

to their efforts without resistance.  

 

 

************ 

 

But may the God of all grace, who called us to His eternal glory by Christ Jesus,  

after you have suffered a while, perfect, establish, strengthen, and settle you. 

To Him be the glory and the dominion forever and ever. Amen. (1 Pet. 5:10f) 

 

************ 

 


