
SIX 

ELIPHAZ—II 
 
Remember that we began this study of Job’s friends that came to comfort him by 
looking at Job 42:7–8, where we saw that God’s judgement on the whole debate was 
that Job was right in what he said, and the friends were wrong. As we said, that does 
not mean that everything they say is false. They were godly men; they were good 
theologians. So they are not to be judged and condemned, but to be attended to with 
discernment. We saw that Eliphaz started from the presupposition that human beings 
cannot be righteous or pure before God. He had that strange spiritual experience 
which laid the foundation of his understanding: ‘Can mortals be righteous before 
God? Can human beings be pure before their Maker?’ (4:17) Eliphaz had come to the 
conclusion that this could not be so. To cope with that, he magnified God, in a way 
that was very orthodox: God has universal sway—yes. But accordingly he made 
human beings to be of little account. If human beings cannot be pure before their 
Maker, then we had better go and hide somewhere, like a little ant under a stone. Sure 
God can still be God, but we had better not get in His way too much. That is really the 
consequence of what Eliphaz started from. So he became quite deterministic about it: 
‘human beings are born to trouble just as sparks fly upward’ (5:7), and there is no way 
out of that. Quite fatalistic, stoical, pessimistic: you have to put up with this, you have 
to knuckle under, that’s the way it is. At the same time, many of the things Eliphaz 
said are orthodox, and some of them are quoted in the New Testament as truth about 
God. It is what we do with those things—why we say them, and where we go with 
them—that can be off the track. 
 We came to chapter 5:17–18, and we saw the validity of what Eliphaz is 
saying there: 

 
How happy is the one whom God reproves; 
  therefore do not despise the discipline of the Almighty. 
For he wounds, but he binds up; 
  he strikes, but his hands heal. 
 

However, we saw the conclusion that he draws from that is that Job had better be 
quiet, if God is this great God, and had better not speak out of turn. We saw that this 
is not what Job is prepared to do at all: Job desires to come before God and to receive 
his vindication from God. Just like all the great saints have—Abraham prayed about 
Sodom and Gomorrah, and God’s judgement that was coming there, and pressed 
through to the heart of God, that is full of mercy. 

YOU’LL BE RIGHT, NO WORRIES 
Eliphaz, still trying to put the best construction he can on what has happened to Job, 
encourages him to turn to God, and do the right thing and be right with God, and he 
will be rewarded. Again, a fairly orthodox view: 

 
5:19 He will deliver you from six troubles; 
   in seven no harm shall touch you. 
20  In famine he will redeem you from death, 
   and in war from the power of the sword. 
21  You shall be hidden from the scourge of the tongue, 



   and shall not fear destruction when it comes. 
22  At destruction and famine you shall laugh, 
   and shall not fear the wild animals of the earth. 
23  For you shall be in league with the stones of the field, 
   and the wild animals shall be at peace with you. 
24  You shall know that your tent is safe, 
   you shall inspect your fold and miss nothing. 
25  You shall know that your descendants will be many, 
   and your offspring like the grass of the earth. 
26  You shall come to your grave in ripe old age, 
   as a shock of grain comes up to the threshing floor in its season. 
27  See, we have searched this out; it is true. 
   Hear, and know it for yourself.” 
 

What Eliphaz is saying here is: If you are right with God, nothing will go wrong with 
you. This is a little bit of an insensitive thing to say to someone who has just suffered 
like poor old Job. For instance, ‘you shall inspect your fold and miss nothing’: Job has 
just had his entire stock wiped out. ‘You shall know that your descendants will be 
many’: remember that poor old Job has no family left at all. So there is some issue 
here that Eliphaz seems to be trying to avoid by saying these things. 
 We see the same thing in our own day with what has come to be called the 
‘prosperity doctrine’, which was very strong there for a while, where if you do the 
right thing by God, nothing will go wrong with you, nothing will touch you, nothing 
will harm you—in fact you will end up with cadillacs and big houses and swimming 
pools, because the Lord desires to bless you, and so this is the way it will go. This is 
the kind of error that Eliphaz is coming into here. It comes from an over-anxious 
application of what the Bible says about God’s desire to bless us. It does not quite fit 
with the way things actually happen. Once you have espoused some form of that 
prosperity doctrine, then when something goes wrong, we can see how you would not 
be able to handle it at all. Suddenly you think: ‘Help—I must have done something 
wrong—what have I done wrong? God has lost His favour towards me!’ If you are 
basing your life on that sort of understanding, there are some happenings that you will 
not be able to handle without complete loss of faith. 

SUFFERING FOR GOD’S SAKE 
Paul the apostle speaks of the things that come against us in life, particularly as 
Christians, in Romans 8:35–39: 

 
Who will separate us from the love of Christ? Will hardship, or distress, or persecution, or 
famine, or nakedness, or peril, or sword? As it is written, “For your sake we are being killed all 
day long; we are accounted as sheep to be slaughtered.” 
 

Note here that it is for God’s sake that ‘we are being killed all day long’ and being put 
through these sufferings—it does not quite fit with the prosperity doctrine. Paul is not 
even saying that these things will be swept aside, or that these things will stop 
happening if we turn to God. He says, 

 
No, in all these things we are more than conquerors through him who loved us. 
 

‘In all these things’—while they are still going on. So God does preserve those who 
belong to Him, but He preserves them mainly in faith, through tribulations, as these 
are happening. This is what we see God doing with Job. 

 



For I am convinced that neither death, nor life, nor angels, nor rulers, nor things present, nor 
things to come, nor powers, nor height, nor depth, nor anything else in all creation, will be able 
to separate us from the love of God in Christ Jesus our Lord. 
 

That is the full-flowered faith, in the New Testament, that Job is groping for in his 
sufferings in the Old Testament. 
 Paul himself experienced all those things, as he set out in 2 Corinthians 11:24–
29. This is all in the cause of the gospel of Christ, with a person who has been 
justified, and is living in obedience to God: 

 
Five times I have received from the Jews the forty lashes minus one. Three times I was beaten 
with rods. Once I received a stoning. Three times I was shipwrecked; for a night and a day I was 
adrift at sea; on frequent journeys, in danger from rivers, danger from bandits, danger from my 
own people, danger from Gentiles, danger in the city, danger in the wilderness, danger at sea, 
danger from false brothers and sisters; in toil and hardship, through many a sleepless night, 
hungry and thirsty, often without food, cold and naked. And, besides other things, I am under 
daily pressure because of my anxiety for all the churches. Who is weak, and I am not weak? 
Who is made to stumble, and I am not indignant? 
 

I think Eliphaz would have had just as much trouble with Paul as he had with viewing 
the sufferings of Job, and his ‘prosperity doctrine’ would not stand up very well. Back 
in 2 Corinthians 4: 8–10, Paul shows how God does sustain His faithful people in all 
of that: 

 
We are afflicted in every way, but not crushed; perplexed, but not driven to despair; persecuted, 
but not forsaken; struck down, but not destroyed; always carrying in the body the death of Jesus, 
so that the life of Jesus may also be made visible in our bodies. 
 

 That is really the situation, and comparing what Eliphaz says here in verses 
20–27, we can see that he is pushing it a little bit hard. But he is still trying to be 
positive, he is still trying to give Job the benefit of the doubt, and he is still saying to 
Job, Look: trust in God, turn to God, do the right thing, and you will be saved. Later, 
as we shall see, he loses his patience with Job, and tries the other tack. 

WHEN FAULTY FAITH IS CHALLENGED 
As we saw in Job 6:1–13 (see Study 4), Job answers that and says, In what you are 
saying, you still have not appreciated the full extent of my suffering. He says in 6:6–
7, The words you have offered me so far are tasteless words: they don’t touch me 
where I am. And in 6:8–13 he renews his request to die, and admits his total weakness 
and frailty, and having come to the end of his resources. 
 But then he speaks a rebuke, specifically to Eliphaz, which also encompasses 
what the others will say later on: 

 
6:14 Those who withhold kindness from a friend 
   forsake the fear of the Almighty. 
15  My companions are treacherous like a torrent-bed, 
   like freshets that pass away, 
16  that run dark with ice, 
   turbid with melting snow. 
17  In time of heat they disappear; 
   when it is hot, they vanish from their place. 
18  The caravans turn aside from their course; 
   they go up into the waste, and perish. 
19  The caravans of Tema look, 



   the travellers of Sheba hope. 
20  They are disappointed because they were confident; 
   they come there and are confounded. 
21  Such you have now become to me; 
   you see my calamity, and are afraid. 
22  Have I said, ‘Make me a gift’? 
   Or, ‘From your wealth offer a bribe for me’? 
23  Or, ‘Save me from an opponent’s hand’? 
   Or, ‘Ransom me from the hand of oppressors’? 
 
24  “Teach me, and I will be silent; 
   make me understand how I have gone wrong. 
25  How forceful are honest words! 
   But your reproof, what does it reprove? 
26  Do you think that you can reprove words, 
   as if the speech of the desperate were wind? 
27  You would even cast lots over the orphan, 
   and bargain over your friend. 
 
28  But now, be pleased to look at me; 
   for I will not lie to your face. 
29  Turn, I pray, let no wrong be done. 
   Turn now, my vindication is at stake. 
30  Is there any wrong on my tongue? 
   Cannot my taste discern calamity? 
 

Job is saying there just what we have started to see: that the pressure is on, the heat 
has come, and because they have opted for going in this one particular direction, they 
cannot stand it. He is saying, The truth is, you cannot handle what you see happening 
to me, because your doctrine, and the basis of it, is not big enough to do that. So you 
are to me like creeks that dry up in summer, that promise refreshment but do not 
deliver it, and bring only disappointment. I look to you for comfort, and I am 
confounded. You come to see my calamity, and you are afraid. It is fear of what you 
see that you are speaking out of, not faith in God. 
 We must be careful too that we do not back off, or attempt to preserve 
ourselves in our faulty faith when it is challenged by something like this. If we find 
something that has gone wrong in our own life, or in someone else’s life, that seems 
to throw our faith out the window, then maybe we need to hang in there and see if our 
faith was big enough, and that the God we trusted in was really God as He is? That is 
what Job is saying there. ‘You see my calamity, and are afraid.’ We must be careful 
not to back off, just to preserve ourselves. 
 We see that with each of the comforters. They have got their set doctrine, their 
whole attitude to life. What has happened to Job challenges that, and then what Job 
says challenges it even more, and we find them backing off, and putting up barriers, 
and saying: ‘Well—you must be wrong! Because you are challenging what I thought, 
and I don’t want to change it’. Not just, ‘You must be wrong’, but, ‘You must be 
evil’. That is what they end up saying to Job, Eliphaz included. 
 Job says in verses 22–23: ‘It is not as if I have asked you to get me out of this. 
Why is it driving you to panic? I just want you to be my friends. I want you to be here 
with me, and to hang in with me. And yet you are starting back off, starting to get 
panicky, starting to speak out of your fear and inability to cope with it’. 



LOOK ME IN THE EYE! 
He says in verse 24: ‘I am prepared to be told if I am out of turn’. Job is not a foolish 
man. He is a wise man, who knows the importance of receiving counsel and advice—
and rebuke if need be—from others (see Proverbs 12:15; 19:20; 20:18; 27:5–6). He 
wants them to speak the truth in love (as in Ephesians 4:15). He says, ‘Honest words 
are forceful, but you are just coming up with reproof’. 
 We may say that Eliphaz up to now has not yet pointed the finger at Job. But 
he has said one or two things that imply that, as in 5:2: ‘Surely vexation kills the fool, 
and jealousy slays the simple.’ He is just making a general statement there, but we 
may know from our own experience that, when we are in a very sensitive position, we 
can pick up the vibes. When someone makes an implied rebuke towards us, we pick it 
up straight away. So before Eliphaz has spelled that out or taken it further, Job knows 
where he is coming from, and where he is heading—he has sensed that barb in his 
voice. 
 Job says: ‘What does reproof from you reprove? All I have been saying is that 
I am in a desperate situation. I have been spelling out the depths of my suffering’. Job 
is saying, as Jesus said later on, ‘Which of you convicts me of sin?’ (John 8:46). We 
have seen in 7:20 that Job never regarded himself as having sinless perfection, or as 
not being a sinner. He is not blameless. But he is saying, ‘In this matter, how have I 
sinned with my lips? How have I denied the words of the Holy One?’ What has Job 
said? ‘The LORD gave, and the LORD has taken away; blessed be the name of the 
LORD’ (1:21). ‘Shall we receive the good at the hand of God, and not receive the 
bad?’ (2:10). That is all he has said. He has not denied the words of the Holy One in 
this matter. He is saying in verse 26: ‘Understand my despair. Don’t try and find fault 
with me, don’t try and close in on me, like you are doing’. 
 Verse 27 has some very strong words, but in effect they are true. He is saying, 
You are starting to cut me off to preserve your own security, and the security of your 
own doctrine and attitude to life. That is the equivalent to bargaining over a friend or 
casting lots over an orphan—it is that kind of coldness and calculatingness, that self-
preservation, that you are doing. 
 So he says: ‘Let’s relate to one another directly: “Be pleased to look at me—I 
will not lie to your face.” Let’s have this out eye to eye. You are starting to avert your 
eyes from me, but do please look at me. Look me in the eye and tell me if I am out of 
order here in what I am saying. Don’t leave me alone. “My vindication is at stake”: 
there are big issues at stake here—we ought to be able to stand in this together and see 
it through. What have I said wrong so far? Haven’t I only been saying how I am in 
deep suffering? “Cannot my taste discern calamity?”’ 

CAN WE STAND BEFORE GOD? 
Then Job goes to chapter 7, which we have looked at before. There we saw that he 
asked that question in verses 17–18: ‘What are human beings, that you make so much 
of them, that you set your mind on them, visit them every morning, test them every 
moment?’ That is a little different from what Eliphaz has been saying, that human 
beings cannot be righteous before God or pure before their Maker, and so are of very 
little account to God really—he will go on to say that. Job is saying, ‘No’. What was 
the conclusion we came to as the answer to those questions? It was that God is so 
intimately concerned for us that He will not leave us alone, He will not hold back 
from us whatever of suffering is necessary to work His purpose of glory in us. 



 Then Bildad, and Zophar, have their words to say. But we will stay with 
Eliphaz for the time being, and come back to them later. Eliphaz gets his second bite 
at the cherry in chapter 15: 

 
15:1 Then Eliphaz the Temanite answered: 
2  ‘Should the wise answer with windy knowledge, 
   and fill themselves with the east wind? 
3  Should they argue in unprofitable talk, 
   or in words with which they can do no good? 
4  But you are doing away with the fear of God, 
   and hindering meditation before God. 
 

 It seems that Eliphaz’s tact has forsaken him here somewhat! It is coming out 
into the open now what he really thinks of Job. In these verses  Eliphaz is saying: 
‘You can do no good with these words that you are saying, about standing before God 
and all that kind of thing. This is unprofitable, it is “windy knowledge”—you are just 
belching out the wind. Because, he says, “you are doing away with the fear of God, 
and hindering meditation before God”. Eliphaz thinks that Job is being unsubmissive 
in all of this. He is saying, Look: this is the way it is, so you should be submissive 
before God, you should bow and scrape, you should go and hide before Him, and not 
be so blatant and so open. He is virtually saying, Hush your mouth—God might be 
listening! And then where will we all be? Because of the way Eliphaz understands 
God—or does not understand God. 
 Then he comes out and actually accuses Job of wrong: 

 
15:5 For your iniquity teaches your mouth, 
   and you choose the tongue of the crafty. 
6  Your own mouth condemns you, and not I; 
   your own lips testify against you. 
 

He says, ‘It is your iniquity that you are speaking out of; it is your sin. That is what is 
informing your words. You are being crafty—you are a very clever arguer, Job! But 
really it is deceit that you are coming up with’. It seems Eliphaz is almost becoming 
convinced by what Job is saying, but he does not want to be convinced, because that 
would demolish his whole system. So he must now accuse Job of sin and iniquity, if 
he is going to protect himself.  

CAN WE TELL GOD ANYTHING? 
Then he says, 

 
15:7 Are you the firstborn of the human race? 
   Were you brought forth before the hills? 
8  Have you listened in the council of God? 
 

That is very like some words that God actually says to Job in chapter 38:4–5, when 
God Himself addresses Job: 

 
Where were you when I laid the foundation of the earth? 
  Tell me, if you have understanding. 
Who determined its measurements—surely you know! 
  Or who stretched the line upon it? 
 



But that is God speaking, not Eliphaz. There is a world of difference between when 
God shows you that, as His revelation in love and mercy, and when someone who is 
holier-than-thou is trying to hammer you down with it. It is true that we do not have 
an inkling of what God was about in the act of creation, except what He might show 
to us. But that is for us to be in awe and love before God about, and not to be in 
despondency and hopelessness about. The same with Isaiah chapter 40, when God 
says in verses 13–14: 

 
Who has directed the spirit of the LORD, 
  or as his counsellor has instructed him? 
Whom did he consult for his enlightenment, 
  and who taught him the path of justice? 
Who taught him knowledge, 
  and showed him the way of understanding? 
 

There is a sense in which Eliphaz here is jumping the gun a bit, because Job has not 
done anything or said anything that could be construed as trying to teach God ‘how to 
suck eggs’! 

ELIPHAZ PULLS RANK 
We then find that what Eliphaz is really concerned about here is his own ‘orthodox’ 
wisdom and Job’s apparent slight on that. 

 
15:8b And do you limit wisdom to yourself? 
9  What do you know that we do not know? 
   What do you understand that is not clear to us? 
 

They can sense the challenge that is coming to them in what Job is saying in the 
position he is taking up, but they feel, ‘Well, you don’t know any more than we do! 
And, actually, we are probably wiser than you are’, because: 

 
15:10 The grey-haired and the aged are on our side, 
   those older than your father. 
 

It seems that these men, or Eliphaz anyway, were older than Job, from the generation 
before. He says, ‘Now listen, young Job, you should have better respect for your 
elders’! 
 He then asks, 

 
15:11 Are the consolations of God too small for you, 
   or the word that deals gently with you? 
 

‘You can only expect God to mete out a little bit of consolation to you in life—why 
are you wanting more? And up to now I have been dealing very gently with you’—in 
Eliphaz’s first speech that is probably true. ‘But you have rejected that’: 

 
15:12 Why does your heart carry you away, 
   and why do your eyes flash, 
13  so that you turn your spirit against God, 
   and let such words go out of your mouth? 
 

That is where he is saying, Hush your mouth! How can you say such things? God 
might be listening! And then, where would we be? 



ELIPHAZ’S BASE POSITION AND ITS CONSEQUENCES 
Eliphaz then reaffirms his position: 

 
15:14 What are mortals, that they can be clean? 
   Or those born of woman, that they can be righteous? 
15  God puts no trust even in his holy ones, 
   and the heavens are not clean in his sight; 
16  how much less one who is abominable and corrupt, 
   one who drinks iniquity like water! 
 

That is Eliphaz’s base position, as he had spelled it out before in 4:17–21, but it is 
coming through here a little more abrasively than it did there. What he goes on to say 
now just follows from that: really, there is no hope, there is no strong mercy that we 
can appeal to. Look at all the things he says will happen to the wicked: there is not a 
glimpse of light in any of it. The flowers on the olive tree are blown off, so they never 
form any fruit, and the grapes drop off the vine before they are even ripe, and not one 
remains: 

 
15:17 I will show you; listen to me; 
   what I have seen I will declare— 
18  what sages have told, 
   and their ancestors have not hidden, 
19  to whom alone the land was given, 
   and no stranger passed among them. 
20  The wicked writhe in pain all their days, 
   through all the years that are laid up for the ruthless. 
21  Terrifying sounds are in their ears; 
   in prosperity the destroyer will come upon them. 
22  They despair of returning from darkness, 
   and they are destined for the sword. 
23  They wander abroad for bread, saying, ‘Where is it?’ 
   They know that a day of darkness is ready at hand; 
24  distress and anguish terrify them; 
   they prevail against them, like a king prepared for battle. 
25  Because they stretched out their hands against God, 
   and bid defiance to the Almighty, 
26  running stubbornly against him 
   with a thick-bossed shield; 
27  because they have covered their faces with their fat, 
   and gathered fat upon their loins, 
28  they will live in desolate cities, 
   in houses that no one should inhabit, 
   houses destined to become heaps of ruins; 
29  they will not be rich, and their wealth will not endure, 
   nor will they strike root in the earth; 
30  they will not escape from darkness; 
   the flame will dry up their shoots, 
   and their blossom will be swept away by the wind. 
31  Let them not trust in emptiness, deceiving themselves; 
   for emptiness will be their recompense. 
32  It will be paid in full before their time, 
   and their branch will not be green. 
33  They will shake off their unripe grape, like the vine, 
   and cast off their blossoms, like the olive tree. 
34  For the company of the godless is barren, 
   and fire consumes the tents of bribery. 



35  They conceive mischief and bring forth evil 
   and their heart prepares deceit. 
 

That is where Eliphaz’s position takes him to. It is all darkness, and no light. There is 
no respite, and no hope. 
 It is a bit like when we talk to our children about family discipline, and they 
think we are tough on them. But then, when we say, ‘Well, what would you do?’—
they would come down like a ton of bricks, and there would be no mercy, if it was 
one of their brothers or sisters! And we think, ‘Well, maybe as parents we have 
picked up a thing or two over the years’. That is a bit like how Eliphaz is here. If 
Eliphaz was God, the way he understands God, this is the way he would deal with the 
wicked. 

AN END TO ANGER? 
But we know that time and time again in the Scriptures God says that He does not 
keep His anger for ever, because He delights in steadfast love. The wonderful thing 
about God’s anger is that it stops—there is an end to it. We always find that. In Micah 
7:18: 

 
He does not retain his anger for ever because he delights in steadfast love. 
 

‘Who is a pardoning God like Thee, or who has love so rich and free?’ Or in Exodus 
34:6–7: 

 
The LORD, the LORD, a God merciful and gracious, slow to anger. 
 

We have seen that Eliphaz is quick to anger. Before, when he was talking about the 
fool in 5:3, he said, 

 
I have seen fools taking root, 
  but suddenly I cursed their dwelling 
 

—and then you should have seen what happened to them! So be warned, Job! 
Eliphaz, because of where he is coming from, is quick to anger, and then there is no 
end to his anger. 
 God rebukes that. There are times when God has  had to say to His people, 
‘My anger is still operating, because it has not yet come to its end, and you have been 
taking it too lightly’. So, often, we find in the books of Isaiah and Jeremiah and 
Ezekiel God says, ‘No, my anger is not finished yet’: ‘For all this his anger has not 
turned away; his hand is stretched out still’ (Isaiah 5:25, 9:12, 17, 21, 10:4; see also 
Jeremiah 23:19–20, and Ezekiel 9:9–10; and Amos 1:3, 6, 9, 11, 13, 2:1, 4, 6). But 
then, in each of those books we come to the point, as in Isaiah 40:1–2: ‘Comfort, O 
comfort my people, says your God. Speak tenderly to Jerusalem, and cry to her that 
she has served her term, that her penalty is paid’, and so it goes on with the great 
blessing that follows. Jeremiah 31:31–40 has the promise of the new covenant. 
Ezekiel reaches a turning point after chapter 33 when his message can turn from woe 
to blessing and hope. Even in the Book of Amos, where God is saying that His anger 
is still going on, yet His anger is against Edom: ‘For three transgressions of Edom, 
and for four, I will not revoke the punishment; because he pursued his brother with 
the sword and cast off all pity; he maintained his anger perpetually, and kept his 
wrath forever’ (Amos 1:11). That is why God is angry with Edom: because Edom’s 



wrath has no end. That is not God: God comes to the end of His wrath—it is 
measured, it is complete, it is finished, and He brings His great grace. In fact, God’s 
judgment and wrath is part of His grace. 
 This end of God’s opposition is really what Job is pressing on towards, 
whether he can see it or not. But Eliphaz wants to cut all that short, and just leave us 
with unending wrath. 
 That is something that we all need to be careful of. There is not a lot spoken in 
the churches today about God’s wrath and judgment. So when we come to it—when 
we start to face all the Scriptures do say about God’s wrath and judgment, it can 
overwhelm us. If our hearts are like Eliphaz’s, then we will start to lay it on thick. 
That has been done many times in Christian history: we will lay about with wrath. 
That comes from a heart that is still perverse, still unforgiven, still unrepentant, 
because it has not come to the heart of God’s strong mercy. When we see God’s 
strong mercy, particularly when we see God’s wrath on humanity worked through to 
its full end in the human flesh of God’s own Son on the cross for us all, then any 
amount of wrath will not faze us, because we know that it comes from that heart of 
love. 

FACE TO FACE WITH GOD? 
We are seeing that Eliphaz tackles life at one remove from God. He picks up the 
things that are true about God, but then builds his own construct on them, out of what 
is still in his own heart. Whereas Job is seeking God as He really is, and is seeking to 
be direct with God. That is why he wants these comforters to be direct with him, too: 
Come on, look me in the face! 
 There is one more thing that we can see from this passage, which shows us 
where Eliphaz is coming from, and the kind of shields we can put up to protect 
ourselves from a direct relationship with God: 

 
15:17 I will show you; listen to me; 
   what I have seen I will declare— 
18  what sages have told, 
   and their ancestors have not hidden, 
19  to whom alone the land was given, 
   and no stranger passed among them. 
 

Eliphaz is not saying, ‘I have got this in direct revelation from God’. He is saying, 
‘This is the tradition of the ancestors’. The tradition of the ancestors can always get a 
bit encrusted. It might start from God, but we take it to ourselves, then work it out, 
and pass it on. This is something that Jesus had to battle with, against the Pharisees 
and the scribes of his own day, particularly in Mark 7: 

 
‘This people honours me with their lips, but their hearts are far from me; in vain do they 
worship me, teaching human precepts as doctrines.’ You abandon the commandment of God 
and hold to human tradition . . . thus making void the word of God through your tradition that 
you have handed on (verses 6–8, 13). 
 

That is just another example of how Eliphaz is coming to Job at one remove from 
God, and is having to shore himself around to some extent: pulling rank, and saying, 
This is what the ancestors have told us, so we ought to go by that, and you had better 
knuckle under. 
 


