
Jesus Christ: Hope of the World 
Matthew 1:1-17 

 

This morning’s message will be a first for me.  Today I’m going to teach from a genealogy.  And, Lord willing, 

we’ll all have our eyes opened and our hearts stirred today.  Turn in your bible’s to Matthew 1.   Before we start 

I’d like to mention a few things about the Gospel of Matthew.   

 

Matthew is a gospel which seeks to present Jesus as Messiah.  The way he writes with Old Testament 

quotations, presumptions of the reader’s Old Testament knowledge, emphasis of things which would be more 

important to Jews than to Gentiles, all strongly suggests he has a Jewish audience as his target.  The Jewish 

audience he has in mind seems to be primarily converted Jews, but the unconverted is not far from his mind.  

This gospel equips those Jews to be evangelists of their Jewish friends, as well as missionaries to the Gentiles.  

Matthew is very focused on presenting Jesus as Messiah, not merely to Israel, but to the nations.  This is 

unmistakable at both the opening of the book, as we will see today, as well as the conclusion of the book: the 

Great Commission. 

 

As to the person of Matthew himself, whose name the book bears, it is the Matthew who was one of the twelve, 

and also referred to as Levi.  He was called to follow Jesus from his tax collecting office in Galilee.     

 

So before we begin, just chew on this.  Jews hate tax collectors.  Tax collectors are to Jews the very symbol of 

what they supposed the Messiah would come to deliver them from.  Matthew had been a tax collector – strike 1. 

Matthew gave up his job to follow the One whom zealous Jews crucified as a blasphemer – strike 2.  Then, in 

the content of his gospel he paints the Jews of Jesus’ day as much in need of forgiveness and redemption as tax 

collectors and Gentiles, as well as incredibly dull in their ability to discern the identity of Messiah and His 

mission.  Dull and undiscerning in two ways:  First, regarding the numerous Old Testament Messianic 

prophecies fulfilled by Jesus; and second, the miracles that Jesus performed, which are very clearly meant to be 

interpreted as proof of  His universal authority over all dimensions of creation and all nations, not just Israel. 

 

What we have in Matthew is a transformed Jew, with a checkered past, boldly testifying in behalf of the identity 

of Jesus, the mission of Jesus, and the salvation that Jesus offers because of who He is.  Matthew is a bold 

evangelist, an unapologetic apologist, and an unflinching proponent of the Gospel to the nations at a time when 

many fellow Christian Jews were not so sure. 

 

This Gospel testifies: Jesus is the Messiah; He is savior by death and resurrection to both Jew and Gentile; and 

the disciple of Jesus is obligated to Messiah’s mission of spreading the Gospel to the ends of the earth.  Hence, 

his conclusion with the Great Commission in Matthew 28.  All authority in heaven and on earth is given to Me.  

Go therefore and make disciples of all nations…  That is not just the Great Commission.  It is the Great 

Conclusion. 

 

All that is said by Matthew beginning with Chapter 1 and ending with His resurrection appearances as proof of 

Jesus’ universal authority, and therefore the right to command worldwide evangelization by His followers. 

 

Now, let’s read the genealogy.  And notice the very first verse. 

 

Matthew 1:1-17 The book of the genealogy of Jesus Christ, the son of David, the son of Abraham.  

 

(Keep in mind that “Christ” is not a name, but a title.  This opening statement would be a very bold statement 

indeed to any Jewish reader.  Educated Jews were familiar with genealogies and their form.  And, of course,  the 

first thing a Jew would want to know about a person claimed to be Messiah would be that person’s lineage.   

 

  



And there are three eye-opening things about this first statement: 

 

1) “the book of generations of Jesus Christ” is would be very odd.  A book of generations is named after 

the man at the top, not the man at the bottom, chronologically speaking.  A book of the generations of 

Jesus Christ would signal a Jewish reader they were about to hear about who came from Jesus, not who 

Jesus was the son of.   

 

A lot of significance to a Jew comes from who their father was, in other words who is listed before 

them.  Here, Matthew is essentially saying that David’s and Abraham’s significance in the world comes 

from who their son is.  Before Matthew is prepared to do a typical list from Abraham to Jesus, he 

establishes quite clearly that Jesus, being Messiah, is the key prominent figure here. 

 

2) “the son of David” – to refer to Jesus as both Messiah and “son of David” is a claim that Jesus is the 

rightful king of Israel.  Perhaps thousands could claim to be “a” son of David, but there could be only 

one who is “THE” son of David.   

 

God had promised David that one of his descendants would sit on his throne forever and this particular 

son was understood to be Israel’s Messiah, who would be their second Moses (ie. deliverer).  So this is 

eyebrow-raising to the Jewish reader.   Matthew is claiming Jesus to be the fulfillment of the Davidic 

covenant. 

 

Now, this is all that would be important to prove to Matthews contemporaries.  But he further clarifies 

the identity of Jesus in relation to God’s first covenant with Israel: the Abrahamic covenant. 

 

3) “son of Abraham” – All Jews were understood to be “sons of Abraham.”  All sons of David are sons of 

Abraham.  If you can prove you are in David’s line, you have no need to prove you are a “son of 

Abraham.”  So what is the significance here?   

 

Well, remember how important to Matthew the establishment of the Gentile mission is?  The Jews of 

Jesus’ day, when Israel was under Roman rule, were completely unconcerned about the Gentiles.  They 

were only concerned with the coming of the One who would deliver them from Rome. 

 

Matthew is not going to let his readers off the hook, so to speak, by only presenting Jesus as connected 

to the Davidic covenant.  He is going to make them deal with the reality of God’s promise to Abraham -  

that through one descendant God would bless both Israel and all nations.   

 

In other words, Jesus is the fulfillment of both the Davidic and Abrahamic covenants, and as such His 

influence is not merely national, but international and, in fact, global.   

 

Now that’s a lot coming from one verse, don’t you think!?  I’ll go faster from here.  
 

2To Abraham was born Isaac; and to Isaac, Jacob; and to Jacob, Judah and his brothers; 3and to Judah were born 

Perez and Zerah by Tamar (1
st
 woman); and to Perez was born Hezron; and to Hezron, Ram; 4and to Ram was 

born Amminadab; and to Amminadab, Nahshon; and to Nahshon, Salmon; 5and to Salmon was born Boaz by 

Rahab (2
nd

 woman) ; and to Boaz was born Obed by Ruth (3
rd

 woman); and to Obed, Jesse; 6and to Jesse was 

born David the king. (end of section 1) And to David was born Solomon by her who had been the wife of Uriah 

(4
th

 woman) ; I’ll pause here. 

 

I have pointed out Matthew’s inclusion of four particular women, yet with no explanation.  Why?  Because it 

would be quite obvious to an educated Jew what Matthew is stressing here.  He leans on the assumption that his 

readers know the stories of these women.  Listing these four women, being who they were, raises yet another 

irregularity, and for a couple of reasons: 



 

1) In recitation of a genealogy, there was no need to mention any wives.  The genealogy was traced 

through the males, not the females.  So by Matthew including them superfluously, he is signaling to the 

reader that his purpose is more than proving Jesus had the right lineage to claim Messiah-ship.  

  

2) Three, if not four, of these women were Gentiles.  Tamar was an Adullamite; Rahab a Canaanite from 

Jericho; Ruth a Moabitess; and the wife of Uriah, who bore Solomon to David was possibly a Hittite.  

She at least had been married to one.  To a Jew this is not something to taut when reciting your 

genealogy.  Significance in a genealogy has to do with nationalistic purity of the seed.  So if you have 

non-Jews in your lineage who are women, you don’t mention them.    

 

3) It should not be missed that attached to each of these women is a story of immorality: 

 

Tamar - Judah, the brother behind the selling of Joseph into slavery, left the family and married an 

Adullamite woman.  His son by her married Tamar, also an Adullamite, who having lost her husband 

without a child was given his brother, who also died without producing offspring, and Judah (her father-

in-law) wouldn’t give her his third son.  So she shrewdly pretended to be a prostitute and lured Judah to 

father a child with her, and this is the record of Perez.  Not a pretty story. 

 

Rahab – She was prostitute in Jericho, who was the only survivor and was brought into the camp of 

Israel.  And low-and-behold, she marries Salmon, who was in the line of the Messiah.   

 

Ruth – She was a pretty righteous woman, but she was a Moabite, and her ancestry arose out of incest 

between Lot and his daughters.  Again, not a pretty background. 

 

Bathsheba – Listed here as the wife of Uriah, and perhaps the most familiar story of all.  Here, the 

biggest blemish of all on King David’s record (adultery and murder) is raised to the forefront by 

mentioning the wife of Uriah.   

 

Now, if you’re going to name women, why not mention Sarah with Abraham, or Rebekah, Leah or 

Rachel -- the matriarchs?  Why mention these four?  Two reasons: 

 

1. The readers of this book knew that the story of Ruth and Rahab in particular were obvious divine 

inclusions.  Could it be Matthew is pushing forward, past intentionally blind eyes and intentionally 

deaf ears, the global mission of God to reach beyond Israel to the Gentiles?  If God intentionally 

included Gentile women in the Messianic line, how can one argue against the Gentile mission of 

Messiah, whoever He might be?    

 

2. By raising to mind the stories surrounding these Gentile woman and Israelite men (namely Judah 

and David), the inescapable reality of sinfulness both among Israelites and Gentiles becomes 

undeniable.  The need of forgiveness and redemption and a savior from sin is what Matthew is about 

to claim Messiah is all about.  Not deliverance from Rome.   

 

Alright, let’s get back to the genealogy. 

 
7and to Solomon was born Rehoboam; and to Rehoboam, Abijah; and to Abijah, Asa; 8and to Asa was born 

Jehoshaphat; and to Jehoshaphat, Joram; and to Joram, Uzziah; 9and to Uzziah was born Jotham; and to Jotham, 

Ahaz; and to Ahaz, Hezekiah; 10and to Hezekiah was born Manasseh; and to Manasseh, Amon; and to Amon, 

Josiah; 11and to Josiah were born Jeconiah and his brothers, at the time of the deportation to Babylon. (end of 

section 2) 
 



12And after the deportation to Babylon, to Jeconiah was born Shealtiel; and to Shealtiel, Zerubbabel; 13and to 

Zerubbabel was born Abihud; and to Abihud, Eliakim; and to Eliakim, Azor; 14and to Azor was born Zadok; 

and to Zadok, Achim; and to Achim, Eliud; 15and to Eliud was born Eleazar; and to Eleazar, Matthan; and to 

Matthan, Jacob; 16and to Jacob was born Joseph the husband of Mary (5
th

 woman), by whom was born Jesus, 

who is called Christ. (end of section 3) 

 

The last deviation from normal genealogy is the inclusion of Mary.  Being neither a Gentile nor having an 

immoral story attached to her testimony, what is significant about her being mentioned in the genealogy?  The 

point would be to prove Jesus’ lineage back to David.  But there is a major hiccup at this point, because Joseph 

did not father Jesus in the same way that the others fathered sons.   

 

Prior to Jesus, the actual language of each generation is “begat or fathered,” an active verb.  So and so fathered 

so and so, who fathered so and so, etc. 

 

But here the verbiage is “by whom was born Jesus.”  From active with, to passive.     

 

This is why in the next passage Matthew tells the conception story from Joseph’s perspective, while Luke tells 

it from Mary’s.  Matthew knows this is a big problem and must be explained, and to simply put it in a nut shell, 

what we will look at next week.  Joseph, by marrying Mary, became the adoptive father of Jesus, which brought 

Jesus into the Davidic line legally, and His name would be legitimately listed in the genealogical records kept in 

the temple (which by the way you may find interesting to note that as long as Matthew was written before the 

destruction of the Temple in AD 70 this record would have been indisputable.  The Jews were very careful to 

make sure that the genealogies stemming from the Davidic line were kept and preserved for this very reason.) 

 

Now to the final verse: 

 
17Therefore all the generations from Abraham to David are fourteen generations; and from David to the 

deportation to Babylon fourteen generations; and from the deportation to Babylon to the time of Christ fourteen 

generations. (NASB)   

 

For those of you who may be astute observers, you would notice that many generations are omitted to make an 

even 14 in each section.  Luke’s is far more detailed than Matthew’s, and omissions were normal in 

genealogies.  Matthew clearly wanted to establish 14 generations relating Christ to three different periods of 

Israel’s history.   

 

And what is abnormal about this genealogy is not just who is included unnecessarily (the 4 gentile women), but 

who is not omitted that could have been. 

 

For example, if it is normal to omit certain names to abbreviate a genealogy, why not omit Rehoboam, who was 

responsible for Israel dividing into two kingdoms?  Why not omit Manasseh, who integrated child sacrifice with 

a vengeance, and was by far the most wicked king Israel ever had?   

 

What I think Matthew may be reminding his readers of is that every major era was marked by great sin and 

spiritual human deficiency.    

 

Period 1: The sons of Jacob- bad.  The wilderness- bad.  The period of the judges- sin. 

Period 2: Kings – The best king of them all committed adultery and murder while the others led God’s people 

into idolatry – sin. 

Period 3: Exile and Return – Not long after getting back to the land and reassembling, the priesthood becomes 

corrupt again – sin. 

 



Each and every period marred by sin!  And their only hope was that God’s gracious provision of a Messiah 

would not be One who could merely deliver one nation from another, but all the world from its sin. 

This is exactly what naming Joseph’s son Jesus has as its intention.  “For He shall save His people from their 

sin.” 

 

Conclusion: 

 

Now brothers and sisters, aren’t you excited that even a genealogy can be just laced with Gospel truth!!! 

 

Can we not celebrate at Christmas far more than the birth of baby Jesus, but the birth of a savior for both the 

Jew and the Gentile? 

 

Can we not celebrate who came into the world for the likes of people with very checkered pasts and dark secrets 

and deep regrets and sullied souls? 

 

It is because of who Jesus is that I can stand here today and with confidence commend Jesus to anyone who 

understands they need a savior; to anyone who is looking for forgiveness; to anyone who is longing for a 

purpose in their life worth living and dying for.  Jesus alone is the Christ.  The line of hope died out with Him, 

you know. 

 

It was divinely preserved and providentially guided until the birth of Jesus, and then it ended there.  He has no 

descendants, only brothers and sisters who would dare to put their faith in Him and become co-heirs and also 

co-sufferers in the kingdom of God. 

 


