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 Jesus’ superior priesthood implies a corresponding superior covenant (7:11-12). And, just 

as His priesthood fulfills and accomplishes what its predecessor foreshadowed, so it is 

with the covenant that stands upon it; it is a better covenant enacted on better promises – 

promises that it upholds and sees fully realized in the experience of those under it. The 

Sinai Covenant also was enacted on promises, which promises reflected and reiterated the 

promises associated with the Abrahamic Covenant. For the covenant at Sinai was simply 

God’s ratification of the Abrahamic covenantal relationship with the Israelite people 

descended from Abraham and his covenant son and grandson; it was His faithfulness to 

His covenant pledge to Abraham (ref. again Genesis 15 with Exodus 6:1-8, 19:1-6). 

 

- In this respect, both covenants stood on the same divine intent and promise, but 

the former covenant and its promises were inferior in the sense that they were 

unable to bring to realization what they pledged.  

 

- But, given that the Sinai Covenant acted to affirm and advance the Abrahamic 

Covenant, it’s clear that the weakness and inability couldn’t have resided with the 

covenant itself; the fault must have lain with the parties to it. This is precisely 

what the Hebrews writer affirmed: The failure of the Sinai covenant was the 

failure of the covenant house of Israel (8:7-8).   

 

 Thus the need for a “better covenant enacted on better promises” was inherent in Israel’s 

failure under the Sinai Covenant. Anything less would result in God’s promises to 

Abraham remaining unfulfilled. But He’d sworn with an oath, and He would prove 

faithful. He would see to it that Abraham’s offspring realized their covenant identity and 

calling; He would see to it that Israel became Israel indeed – son, servant, disciple and 

witness to the world, and this meant renewing the covenant relationship. 

 

 All of this may appear remote and superfluous to contemporary Christians, but it was 

crucially significant to the early Jewish-Christian community. On the one hand, these 

Jewish believers had to come to grips with the fulfillment and transformation that had 

come in Jesus as Israel’s Messiah; on the other, they had to deal with the contradiction 

and opposition of their Jewish countrymen and the various pressures exerted on them to 

return to the Israelite fold and Israel’s covenant. And so these issues of priesthood and 

covenant weren’t for them a matter of abstract theological theorizing, but of vital, living 

truths that were as real and practical as their daily lives. These were matters they 

absolutely needed to get right and rightly apply; their well-being and continuance as 

Jesus’ disciples depended on it. 

 

 At bottom, they needed to understand that there was no Mosaic Judaism to return to. It 

had served its pedagogical role in God’s purposes bound up in Abraham (ref. Galatians 

3:1-4:5), and had now yielded to the Seed to whom the promises pertained – the One in 

whom all of God’s promises have their “yes and amen.” What the Sinai Covenant had 

been unable to realize, the covenant God had now realized in His Son and the covenant 

enacted on the basis of His regal priesthood (cf. Romans 8:1-4). There was a remarkable 

and unforeseen quality to this fulfillment, but God hadn’t been silent about what He 

intended to do; He’d revealed that the messianic work would involve a new covenant. 
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3. The Hebrews writer could have pointed to any number of passages to demonstrate this 

(cf. Isaiah 42:1-9, 49:1-13, 53:1-55:13, 59:1-21, 61:1-11; Jeremiah 32:36-41, 50:1-5; 

Ezekiel 34:1-31, 37:1-28; Daniel 9:1-27; Hosea 1:1-3:5; Zechariah 9:9-17; etc.), but he 

chose a prophetic utterance from Jeremiah (31:31-34). This citation is eminently 

appropriate, first because it explicitly promises a new covenant that stands upon Israel’s 

covenant. But it also describes in detail how the latter covenant surpasses its predecessor 

– how it sees realized in truth the covenant relationship that the Law of Moses prescribed. 

This is why the writer cited the entire passage; he wanted his readers to see with their 

own eyes what God had pledged and now brought to pass in Jesus the Messiah. 

 

a. The writer’s citation is part of a larger prophetic context, and must be interpreted 

within its historical and salvation-historical setting, for it’s within that setting that 

the prophecy means what it means. Jeremiah was the last of Judah’s pre-exilic 

prophets, men whose prophetic ministry preceded the conquest and desolation of 

the remnant of David’s once-glorious kingdom. Jeremiah prophesied in the final 

decades leading up to the Babylonian conquest (1:1-3), but he also survived the 

slaughter and desolation and continued to speak as Yahweh’s mouthpiece, even 

after being taken to Egypt along with other surviving Jews (40:1-44:30). 

 

 Like all of the pre-exilic prophets, Jeremiah’s utterances focused on the Lord’s 

impending judgment on His unfaithful, covenant-breaking people. Yahweh had 

warned of this before the children of Israel even entered the land of Canaan 

(Deuteronomy 28-29), and the northern sub-kingdom of Israel experienced this 

judgment at the hand of the Assyrians a century before Jeremiah’s ministry 

commenced (2 Kings 18:9-12). The people of Judah had watched the destruction 

of Samaria and the exile of their Israelite brethren in the north, and yet failed to 

learn from their rebellion, leaving them with even greater guilt (Jeremiah 3:6-11; 

cf. Ezekiel 16, 23). And though Yahweh continued to plead for their repentance, 

sending His prophets generation after generation, Judah largely turned a deaf ear, 

believing that they and the holy city would be spared Israel’s calamity. Now the 

day of repentance had passed, and David’s depleted kingdom was consigned to 

Israel’s fate (Jeremiah 7:21-34). Within a few decades, Jerusalem and its temple 

would lie desolate and without inhabitants. This was the shocking and unthinkable 

message Jeremiah was called to bring to Judah and its rulers, a message that 

would cost him dearly (cf. 1:1-19 with 19:1-20:18, 37:1-38:28, 42:1-43:7, etc.). 

 

 This tragic outcome was a long time coming, being the culmination of a process 

of judgment that began four centuries earlier with David’s unfaithfulness. His 

actions brought Yahweh’s dividing sword upon his house (2 Samuel 12:1-12), 

which commenced with his immediate household (2 Samuel 13-18), and then 

extended to his kingdom during the reign of his grandson Rehoboam (1 Kings 11-

12). Now, the sword had finally reached David’s dynastic house, as Jeremiah 

pronounced Yahweh’s determination to forever sever the Davidic royal line 

(Jeremiah 22:24-30). With that pronouncement, the sword’s work on David’s 

house was complete; all that remained was for Yahweh to wield it against the  

trappings of his reign and kingdom, namely Jerusalem and its temple.   
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Judah’s destruction would bring David’s kingdom (the Abrahamic covenant 

kingdom) to an end, but this wasn’t to be the last word. Israel’s unfaithfulness 

fractured the covenant relationship, but it didn’t alter Yahweh’s determination and 

commitment; He’d covenanted with Abraham to bless the world through his 

offspring, and He would see this goal realized. Somehow, He would give life to 

the whole house of Israel (Ezekiel 37:1-14), raise up David’s fallen tabernacle, 

and restore his throne and kingdom (cf. Psalm 89 with Ezekiel 34:1-31, 37:15-28; 

Amos 9:11-15), so that Israel would finally fulfill its vocation on behalf of the 

world. Thus destruction, desolation and exile would yield to liberation, renewal 

and ingathering, and this meant the renewing of the covenant relationship between 

Yahweh and Abraham’s offspring. But such renewal implied forgiveness and 

cleansing; there could be no reconciliation without addressing the violation that 

had fractured the covenant relationship and provoked Yahweh’s withdrawal and 

retribution (cf. Ezekiel 16:60-63, 36:16-38; Hosea 2:1-3:5; Zechariah 13:1-2).  

 

b. This two-fold message of impending destruction and subsequent restoration 

reached a climax in Jeremiah’s ministration. Like the prophets before him, he 

proclaimed desolation and exile along with the promise of future renewal, but 

unlike them, he was going to experience the calamity he heralded. Jeremiah didn’t 

prophesy as a distant and disinterested observer; his words pertained to himself as 

much as to his countrymen. He, too, was compelled to endure divine wrath, but in 

the sure hope of future mercy. One day the Lord would restore His desolate 

heritage and banish the enmity – not only between Himself and His covenant 

people, but between the two houses of Israel. When Yahweh arose to reconcile 

Abraham’s household to Himself, He would also reconstitute it. Most importantly, 

He was going to do this through the royal descendent promised to David (ref. 

again Ezekiel 37:1-28; Hosea 1:1-3:5; also Isaiah 11:1-13). 

 

 This is the marrow of Jeremiah’s prophetic insights recorded in chapters 30-33. 

This section forms a single unit in terms of its core message, but it consists of six 

separate “words” (demarcated by the phrase, “the word of Yahweh came to 

Jeremiah…”) given to Jeremiah on what appears to be three different occasions. 

The latter five “words” came to Jeremiah in close proximity while he was 

confined by Zedekiah in the early days of Nebuchadnezzar’s siege on Jerusalem 

(ref. 32:1-2, 33:1). In contrast, the occasion of the first “word” isn’t specified, but 

that utterance is the most extensive and elaborate of the six (30:1-31:40). It’s also 

distinguished by the Lord’s directive to capture His words in writing. He clearly 

wanted them to survive the calamity about to fall on Judah, but the message itself 

points to a specific reason and goal. The prophecy pledged future restoration and 

blessing for both houses of Israel, and this implied that the coming destruction 

would be neither entire nor permanent. A remnant from Judah would survive, just 

as had a remnant of Israel, and Yahweh wanted those survivors, throughout their 

generations, to keep His word of promise before their eyes and inscribe it on their 

hearts. In spite of all they would experience for centuries to come, the Lord who 

had sworn to Abraham and David would prove faithful, and the covenant children 

needed to hold fast to that truth in all faith and hope (32:6-15, 33:19-26). 


