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The Inauguration of Sacred Space in the Initial Creation 
 

I. The Concept of Sacred Space 

 

1. Sacred space refers to a creational reality: the “place” in time and space where man 

encounters God, and therefore the point of interaction between God and His creation. 

 

2. The creation account depicts this by emphasizing the themes of sanctuary (garden), kingdom, 

and man as image-bearer (form) created to fulfill the vocation of image-son (function).  

 

3. Thus sacred space is “man-ward” as much as “God-ward”:  In the divine-human encounter, 

man encounters the truth of himself, and through the relationship resulting from that 

encounter man finds and apprehends his own humanity, both objectively and experientially.  

 

 

II. Shalom and Shabbat as Fundamental to Sacred Space 

 

A. Shalom 

 

1. The Hebrew term is usually rendered peace, but it signifies more than the usual connotation 

of the absence of conflict – such “peace” reflects the creational estrangement of the fall. 

 

a. “Peace” as people know it is an aspect of managed distance, and so falls short of shalom. 

 

b. Shalom speaks of integrity and wholeness (order), and so the perfection and blessedness 

of creational harmony. It is the creation’s existence in conformity to the truth of itself. 

 

“The webbing together of God, humans, and all creation in justice, fulfillment, and 

delight is what the Hebrew prophets call shalom… In the Bible, shalom means universal 

flourishing, wholeness, and delight… In a shalomic state each entity would have its own 

integrity or structured wholeness, and each would also possess many edifying relations to 

other entities.” (Cornelius Plantinga, Not the Way It’s Supposed to Be) 

 

2. Shalom isn’t mentioned in the creation account, yet it was the defining characteristic of the 

first creation – implied in God’s pronouncement that the creation was “very good.”  

 

The creation originated in God and glorifies Him, in that He created it to share in and give 

expression to the relational intimacy and harmony that defines His very being. 

 

3. So the concept of shalom is at the heart of God’s promise of restoration and Scripture’s 

depiction of it.    * Psalm 72; Isaiah 9, 11, 32, 52-54; Jer. 33; Ezek. 37; Hag. 2; Zech. 9 

 

4. Thus sacred space is shalomic space.  

 

a. Evident in the harmonious relationship between God, man, and the creation. 

 

b. Evident also in Eden as the garden of God – place of beauty, abundance, and satisfaction.  

 

 If the essence of sacred space is the divine-human encounter, the all-encompassing 

perfection of that encounter is the essence of shalom.    * Eph. 1:9-10; 1 Cor. 15:28 

 

5. Hence the language of restored sacred space:  Isaiah 11:1-12; Hosea 2:14-23; Micah 4:1-7 
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B. Shabbat  
 

1. The basic idea of shabbat is cessation, either in sense of severing or truncating something or 

desisting from an activity or orientation.  

 

2. This term first occurs in Genesis 2:2-3, making this passage foundational in the sabbath idea.  

a. Here it is associated with the seventh day – which marks cessation from creative work. 

The seventh day doesn’t commemorate the six days of creation – let alone establish a 

sabbath commandment, but testifies to a new state of things defined by completion.  

b. God distinguished (sanctified) the seventh day and the completed creation entered into it. 

 

3. So also the text distinguishes the seventh day as perpetual, evident in the absence of the 

“evening and morning” demarcation that defined the preceding days of creative activity. 

 

The implication is that the sabbatical nature of the seventh day defined the entire creational 

structure and order God had put in place (“seven” signifies completion and perfection). As 

completed by God, the creation was to exist, and so also be recognized, as a sabbath reality.  

 

“The end of God’s creative work brought about a new type of time, blessed and set aside, 

presumably in order that what was created could now be. The Seventh Day was to be a day for 

fruitfulness, for dominion, for relationship.” (New Dictionary of Biblical Theology) 

 

III. Relationship Between Shalom and Shabbat in Sacred Space 

 

1.  Shabbat serves to testify to shalom. God attested to the harmonious perfection of His 

creation by taking up His rest – His settled rule – as Lord over His creational domain.  

 

 Shalom signifies that “it is finished,” and this completion is proclaimed through shabbat.  

 

2. God’s creation, existing in truth as sacred space – is shalomic, and therefore sabbatic.  

 

a. Hence Israel’s covenant life in Canaan – the first prototypical recovery of “sacred space”  

(Exodus 15:17, 25:1-8) – was a preeminently sabbatical existence. 

 

- The weekly Sabbath: rest from labor as the result of redemption.  * Exo. 20; Deut. 5 

 

- Land and Jubilee Sabbaths:  spoke to the principle of shalom.   * Lev. 25:1-17 

 

- Festal Sabbaths:  emphasized sanctification – Israel was a sabbath people because 

they inhabited sacred space; they dwelt with God as set apart to Him.   * Ezek. 20  

 

b. So the promise of renewal had a focal point in the recovery of shalom and shabbat. 

 

- Adam’s and Eve’s quest for autonomy brought the devastation of shalom and, with it, 

the end of man’s participation in God’s shabbat.    * Genesis 3:16-24 

 

- But in the midst of this death God promised life (Gen. 3:20). One day the creation 

would know everlasting peace and rest when at last its Creator became “all in all.” 

 


