
 

STUDY TWELVE 
 
 
 

 

The Work of Christ–1 
 
 
 
 

THE SCOPE OF THE WORK 

Introduction 
 

We are now in a position to examine the work of Christ 

because we have covered the following: 
 

(a)  Intimations of him in the Old Testament. 

(b)  Preparatory declaration of him by John the Baptist. 

(c)  The actual events of his coming—life, death, resur- 

rection, and ascension. 
 

(d)  Something of his unique personal being relating to 

his humanity and deity. 
 

(e)  An  examination  of  his offices and  attributes as 

described in the unity of the Old Testament and 

New Testament Scriptures concerning him. 

All of these elements lay the foundation for understanding 

his work. As we have commented, it is impossible to sepa- 

rate his person and work. We have had to do this to some 

degree, in order to make a total picture. To speak of his 

humanity,  and  to  discuss him  as Son  of  Man,  Son  of
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God, Lord, and so on, is to see various facets of his being 

and operations. Yet it is what he accomplishes (works) by 

these offices that concerns us. We are the beneficiaries of 

these offices and works. It is at these we wish to look. 
 

 
The Work of Christ in History 

 
Pre-Creational and Creational 

 

We have seen that the work of the eternal Son (Heb. 

1:2–3; John 17:5, 24) as the eternal Word (John 1:1–3; 

cf. 1 John 1:1) was to be with the Father, before the world 

began. We have seen his work as Mediator–Creator (the 

Father being Initiator–Creator) when the world began. It 

is clear from Hebrews 1:2–3 that the Son creates all the 

‘ages’, that is, the series of systems and events in time 

and, in creating, also sustains them—that is, ‘upholding 

the  universe  by  his  word  of  power’—by  his  powerful 

word. Colossians 1:17 says something similar. It says that 

all things subsist, or cohere together, in him. In this sense 

then, the Son is Creator–Mediator, and Sustainer–Media- 

tor, the Father being over all. 
The exact relationship of the Father and Son is seen in 

the following passages, which should be read in this order: 

Hebrews 2:10 where the Father is said to be the One ‘for 

whom and by whom all things exist; 1 Corinthians 8:6 

where it is said of the Father that from Him and for Him 

all things exist, and of the Son that through him are all 

things, and through him we exist; and Colossians 1:15–16 

where it is said that all things were created in him, and 

they were created through him and for him. 
When it comes to the matter of the redemption of the 

world, we have seen from Paul’s statements in Ephesians 
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1:3–10 that before time God had planned this through 

Christ. That is, the Son is to become the Messiah, and so 

will be Redeemer–Mediator, the Father being Redeemer– 

Initiator. 
 

Pre-Incarnational Ministry 
 

Although our heading is somewhat strange, it is intended 

to cover that period from creation to the incarnation, and 

the work which the Son or the Word did within that time. 

The key principle for this is set in John 5:17 where Jesus 

says, in effect, ‘My Father has always been working, and I 

go on working’. He means that far from breaking off work 

once He had created, God had always been working. His 

Sabbath rest was not a rest from operations, but from the 

original work of creation. Beyond creation lies the need 

for sustaining creation by giving it life, tending it, and 

providing for its needs. Also God is King. He has moral 

control of His world. He is committed to keeping it. Hence 

He has gone on working. 
Likewise the Son has worked, as we have seen, in hold- 

ing the creation together and assisting to sustain it. Yet 

that same creation is moral, and has had its procession of 

time and events as it moves towards its appointed goal 

(cf. Eph. 1:9–14; 3:9–11; Rev. 10:1–7). In particular we 

see the covenantal history of God’s people, and the New 

Testament gives us indication from the Old Testament 

that the Son was in the events of the world, and especially 

in those of God’s chosen people, Israel. 
There are those who see ‘the angel of the Lord’ as a 

manifestation of God, that manifestation being the Son. 

In Isaiah 6, the Lord who is seen by Isaiah is declared 

in  John  12:40–41  to  have  been  the  Son  or  Christ.  In 

1 Corinthians 10 it is said that the Rock which followed 
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Israel in the wilderness was Christ. The Rock is the term 

for God in the Old Testament. Some see Melchizedek— 

mentioned in Genesis 14:17–20, Psalm 110, and Hebrews 

5:6–10, 7:1ff.—as being the Son, later to appear as Messiah 

himself. There are many of these indications in the New 

Testament. Jesus himself could say, ‘Before Abraham was, 

I am’, meaning that he was eternal (John 8:54–58), and 

that somehow Abraham was told he would see the day of 

Christ, and that he did. 

However these details may be, one thing is clear, and 

that is that the Son was never ‘resting’ during the time and 

events which led up to his incarnation. In 1 Peter 1:11 the 

Spirit of prophecy is called ‘the Spirit of Christ’, as he 

predicted the coming and suffering of Christ. Yet it must 

mean more than that he was only predicting Christ and his 

suffering. It must mean that he was Christ’s Spirit, that he 

related to Christ. Hence Revelation 19:10 says that the 

spirit of prophecy is the testimony of Jesus. We take it 

that Christ was always, as the Son, in the events which led 

up to the occasion and operations of the New Testament, 

those redemptive events foreshadowed in the law and 

prophets. 
Of  course,  in  this sort  of  reasoning  is involved  the 

whole idea of the Triune God. Whilst at this point this is 

not our subject, we must keep it in mind that as the Father 

worked, so did the Spirit, and so did the Son. It must be 

admitted that there is little which says, explicitly, that the 

Son was working, but then revelation is something for 

which preparation has to be made. As revelation can only 

come at certain stages of life, so in the history of mankind 

there has to be preparation for revelation. It comes, as God 

intends, ‘in the fullness of time’. This is particularly so 

with the revelation of the Fatherhood of God, the Sonship 
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of Christ, and the person of the Spirit who is at once the 

Spirit of the Father and the Spirit of the Son. 
 
The Ministry of the Incarnate Son 

 

We have already traced the events and acts of Jesus the 

Son of God in his earthly life, and have indicated briefly 

his present heavenly session at the right hand of God. We 

are ready to examine the predictions, the acts and events, 

and to see what is the work of Christ. This will include his 

eschatological work—that work in current history which 

will climax in the Day of the Lord, and all of the end 

events. 
 
 
 

THE WORK ITSELF 
 

 

In the acts and events of Jesus Christ we have seen what 

he did. In examining his offices we have seen what he was 

(or is) and that both what he did and is constitutes his 

work. When we see that his work developed in accord- 

ance with  the prophetically  revealed  plan  of  God,  and 

moved towards its summation, then we can see that the 

events were part of a progressive and cumulative opera- 

tion. Our best method is to follow these in order of 

sequence. 
 
 

The Incarnation 
 

This might not be called ‘a work’ by all, and yet 

passages such as Hebrews 2:14–15, Philippians 2:5–9, 

Romans 8:3, 1 Timothy 1:15, and John 1:14, 18 indicate 

that the incarnation was essential for him to be the vehicle 
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as well as the mediator of salvation through the cross. He 

was to bear our sins in his body (1 Pet. 2:24) and sin had 

to be judged in his flesh (Rom. 8:3). At the same time he 

had to reveal the Father, and this had to be spelled out in 

human form, since these categories are all a human being 

can really know. 

The childhood of Jesus, therefore, although not techni- 

cally a work, was the time of his growth (cf. Luke 2:40, 

52), and so a preparation for his adulthood and ministry. 

Only when he was sufficiently mature could he begin that 

work. 
 

 

The Baptism 
 

Whilst Jesus’ ‘fulfilling all righteousness’ related to the 

act of baptism, and especially as he identified with sinful 

man, yet the significance of the baptism was his installa- 

tion as Messiah of Israel and the kingdom of God. We 

have seen that its significance is shown in Isaiah 61:1f. 

and 11:1f., and the affirmation of God derives from Psalm 

2:7 and Isaiah 42:1, namely that this one is both Son and 

Servant, and his ministry is to all the nations. 
 

 
The Temptation 

 
This is the first work, that of defeating Satan on his 

own grounds. Satan claims to have all the kingdoms under 

his authority. As he weaned men and angels from God, so 

he seeks to wean Jesus. The defeat of this manoeuvre is 

principally a defeat of Satan as well as an affirmation of 

Jesus’ intention to do only the will of God, and obey only 

His word. 
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The Ministry 

 
Luke 4:17–19 and Acts 10:38, with the prophetic pre- 

dictions concerning his Messianic ministry, all show that 

his actual ministry of teaching, healing, exorcising demons 

and bringing forgiveness were actual works of Christ. 

Nevertheless they were not the focal work, but were leading 

up to it. All Israel must be warned, and called to repent- 

ance and faith before the judgement of the nation, which 

was to come through the cross and resurrection. This is 

the proclamation. Messiah must proclaim the kingdom of 

God by effective word and action. In fact the kingdom is 

effective word and action (cf. 1 Cor. 4:20). 
The conflict with Satan has not terminated with the 

temptation (n.b. Luke 4:13, ‘the devil . . . departed from 

him  for  an  opportune  time’),  but  indeed  the  kingdom 

action  (Luke  4:18)  is  to  be  one  of  deliverance.  The 

woman ‘whom Satan bound’ (Luke 13:16) for 18 years is 

liberated.  Sicknesses,  elements and  demonic forces are 

rebuked. Indeed, this ministry in Peter’s words is ‘healing 

all that were oppressed by the devil’ (Acts 10:38). The 

rebellious taunt of the demons, ‘What have you to do with 

us [we to do with you], O Son of God?’ (Matt. 8:29; cf. 

Mark 1:24; Luke 4:34) is evidence of the foul fury of the 

kingdom of darkness. Also the action of casting down the 

possessed one in fury shows the incorrigible nature of the 

demonic powers. Even Peter is subtly used in this ‘king- 

dom-possessing conflict’ when he would dissuade Jesus 

from the cross (Matt. 16:22f.), yet Jesus is the ‘stronger- 

than-the-strong-man’ (Luke 11:20ff.) and only in the last 

hour does he submit to darkness (Luke 22:53; cf. John 
14:30–31), and that only to ultimately defeat Satan (John 
12:31). 
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The kingdom of God teaching is related to the kingdom 

action (cf. Luke 10:8–9, 17–19), and in the parable its 

working principles and eschatological consummation are 

indicated. The total work of Christ must be understood in 

the light of the kingdom. It must be seen as actional in his 

teaching and ministry; sealed by his death, and all of this 

with a view to its future triumphant outworking. The moral 

power of Christ is displayed as superior to that of the 

forces of darkness. By it men are liberated from the degrad- 

ing domination of sin, demonic possession, illness and 

death. The kingdom is the rule of God—of the King. In 

the Old Testament (see Exod. 15:18; Ps. 103:19; Dan. 

4:34) it is God’s eternal rule over all the earth. In the 

Gospels the kingdom of God is announced, is at hand, is 

entered into by repentance (and believing the gospel— 

Mark 1:15) and by obedience (Matt. 7:21–22). It is immi- 

nent (Mark 9:1), yet future (Mark 14:25). Gentiles will be 

in it and Abrahamic descent is no guarantee of entrance 

(Matt. 8:11f.). It has a secret element (Mark 4:11) and this 

is not known other than in simplicity (Mark 10:14–15). It 

is to be sought as primary (Matt. 6:33), is to be esteemed 

(Matt. 13:44–45), and contains elements of good and bad 

(Matt. 13) until its eschatalogical consummation, when it 

will be cleansed. It is present (where Christ is?—Luke 

17:20–21),  and  yet  is future and  will  come in a flash 

(Luke 17:24). In all, it is the rule of God manifesting itself 

triumphantly. The cross and suffering are not only inevi- 

tably part of it, but also indispensable to its consummation. 
In  regard  to  the  work  of  ministry,  especially  as  it 

consummates in Jesus being welcomed into Jerusalem as 

the Davidic King of the Messianic Kingdom, we can say: 

(i) his teaching and ministry were unique; (ii) his own life 

was  unique,  especially  in  his  revealing  of  the  Father; 
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(iii) he was unique in setting up the church. In this he was 

seeking to transform the old congregation of Israel into 

the new Messianic people of God. He said, ‘I will build 

my church’. His work was with a view to this new event; 

and (iv) his work of salvation was unique. This we will 

see as we examine the atonement. 

Hence we see from his two occasions of cleansing the 

temple that he showed his authority from God in judging 

the current evil in Israel. In our following note we see the 

significance of his teaching and miracles.1 

However, we must recognise that these both—teaching 
and miracles—effected what God has sent him to do. Not 

only were persons affected, but also his Messianic being 

and office were attested. Only the rebellious could deny 

that. He had to show them he was truly ‘the Christ, the 

Son of the living God’. 
 

 
 
 

1  Two  outstanding  elements  should  be  understood  in  the  light  of  the 

notes of the kingdom. They are: (i) teaching;  and (ii) miracles. The teaching 

is of unique  authority:  ‘It has been  said  of old . . . but I [emphatic]  say  to 

you’. His authority was recognised as being innately above that of the Scribes 

and lawyers.  His relationship  to law was unique.  His ethics  are not simply 

optional  but of the nature of God’s kingdom,  and related  to the creational 

(original) order. The teaching is not apart from his works of compassion  and 

power, nor are they simply to illustrate and exemplify it. They are of the very 

nature of it. The miracles are not to be understood as simply unusual or super- 

natural  acts intended  to draw  attention  to the doer or the teacher.  They are 

part of the action of the Son of Man or Son of God, and are essentially of the 

kingdom.  Every action had a practical purpose. The ‘supernatural’  nature of 

them does not here concern us, except that they are an evidence of the powers 

of  God  or  an  age  which  is invading  the  dominion  of  Satan  (Acts  10:38). 

Christ’s rationale is that ‘the kingdom  of heaven is [in this manner] coming 

upon  you’.  He  is invested  with  power  (AV,  ‘virtue’;  Gk,  dunamis)  which 

goes out from him. We may thus add to the above elements this point—the 

unique presentation, teaching and establishing of the kingdom of God. 
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The Work of the Cross–1 

 
The work of the cross would be sudden and surprising 

in the events of the life of Jesus if: (i) it had not been pre- 

dicted in the Old Testament; and (ii) Jesus had not greatly 

emphasised its fact and importance. Luke 24:26–27, 44– 

45,  and  1  Corinthians  15:3,  amongst  other  references, 

show us that the death was in accordance with the (Old 

Testament) Scriptures. The actual passages of the Old 

Testament are many. Briefly, they centre primarily on the 

suffering  of  the  Servant  of  God,  especially  as  he  is 

depicted in the latter chapters of Isaiah. One thing that 

comes through clearly in Luke 24:26 and verse 46, is the 

indispensability of the sufferings and death of Christ. The 

word ‘must’ (Gk dei) of Luke 24:26 is used by Christ in 

Mark 8:31, ‘The Son of man must suffer many things’. In 

fact three times in Mark’s Gospel Jesus tells of the impend- 

ing death (Mark 8:31; 9:31; 10:33). On one of these 

occasions (Luke 9:44–45) they ‘were afraid to ask him 

about this saying’. The facts are that none looked to see 

Messiah die an ignominious death. 

Jesus seems to give no rationale to the cross apart from 

the last evening, the time of the Last Supper. It is true that 

he had said he must go to Jerusalem since no prophet was 

to perish outside Jerusalem, but the saving event of his 

death is clearly stated in Matthew 26:28. This statement 

connects the event with the new covenant of Jeremiah 

31:31–34 and associated passages of the Old Testament. 

Jesus also says in Luke 22:37 that the prophecy of Isaiah 

53:12, ‘And he was reckoned with transgressors’, is about 

to be fulfilled. Mark actually applies this to his hanging 

between the two thieves (15:27–28). John has an interest- 

ing  interpretation  of  the  death  ‘to  gather  into  one  the 
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children of God who are scattered abroad’ (11:52). Refer- 

ences to the atonement in the Gospels should be studied 

closely, namely: Matthew 1:21; 26:28; Mark 8:31; 9:31; 

10:33, 45; John 1:29; 3:14ff.; 6:51; 10:11. 

In Luke’s account the event of the Last Supper is linked 

with the kingdom, since he appoints, at this point, the king- 

dom to the apostles. At the same time he says he will not 

eat the passover until it is fulfilled in the kingdom of God 

(22:16), and yet he anticipates the Messianic feast at the 

end of the age (22:18; cf. 22:29–30). The Last Supper 

then has eschatological connotation, which means that the 

cross also relates to the end-things. This means that with- 

out the cross the victory of the kingdom would be incom- 

plete, and the victory of the kingdom not only includes the 

salvation of man but also the vindication of God. 
 

The Cross and Gethsemane 
 

The passion or suffering of Christ must be seen to com- 

mence before the cross itself. In the predictions there is a 

sense of his anticipation of the event of crucifixion. We 

have seen that the transfiguration was a time when the 

cross was deeply anticipated. In Luke 12:50—some con- 

siderable time before the cross—he said, ‘I have a baptism 

to be baptised with; and how am I constrained until it is 

accomplished!’ In Mark 10:38 and Matthew 20:22 the 

same statement seems to be made on a different occasion. 

However, the point is clear—Jesus anticipated his death. 

This is brought out powerfully in John 12:20–28 when the 

Greeks wish to see him. In verse 27 he has what has been 

called ‘a Johannine Gethsemane’. His soul is troubled, or 

confused. This is a strange word to use for one who seems, 

normally, to have control of everything as he does his 

Father’s will. 
 

96



THE WORK OF CHRIST–1 THE PERSON AND WORK OF CHRIST  
 
 

 

When we come to the Gospel accounts of Gethsemane 

there are two ways of interpreting the event: 
 

(a)  Having  now come to  the point  of  the cross he 

is dismayed  and  if  possible would  withdraw.  It 

has been suggested that the near sight of the evil 

which  is descending,  or  about  to  descend  upon 

him, is so horrifying that his spotless being is 

repulsed. He wishes any other way but that. 

Nevertheless his will is set to do the will of God, 

and he does. 

(b)  At this beginning of sorrows, as the evil begins to 

come upon him, or he contemplates it, the reaction 

is so strong that he is actually dying. In other 

words, his statement, ‘My soul is very sorrowful, 

even to death’ (Matt. 26:38), is not rhetorical, but 

actual. He is actually pressed down to death, he is 

dying! He does not wish to escape the cross, as 

such, but he wishes to escape death in the garden. 

He wishes to go to death, that is, the death of the 

cross. 

The first is the orthodox view of the suffering of the 

garden. The second claims to have its substantiation in: 
 

(a)  The fact that he was actually dying, and yet wished 

to go to the cross, hence his bewilderment at being 

faced with death. 

(b)  Hebrews 5:7, ‘in the days of his flesh, Jesus offered 

up prayers and supplications, with loud cries and 

tears, to him who was able to save him from death, 

and he was heard for his godly fear’. We know of 

no  other  place where he did this.  Was he then 

saved from death; that is, death in the garden? 
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(c)  An angel came and strengthened him (Luke 22: 

43). Was this to save him from being crushed to 

death? Was, then, his prayer answered? Was he 

saved from death in the garden so he could die as 

he  desired—on  the  cross?  Philippians  2:8  says, 
‘[he] became obedient unto death [up to death], 

even death on a cross’. 
 

Whatever the view, one thing is clear—he did not for 

one moment deviate from doing the Father’s will. As 

Gethsemane has been called ‘the beginning of sorrows’, 

so it was significant for the whole matter of the cross. 
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