
070401 Joint-Heirs with Christ 22/13 April 1, 2007GG
Joint-Heirs with Christ 

Gospel Gleanings, “…especially the parchments” 

Volume 22, Nu   13 April 1, 2007GG 

Joint-Heirs with Christ 

And if children, then heirs; heirs of God, and joint-heirs with Christ; if so be that we suffer with him, 
that we may be also glorified together. For I reckon that the sufferings of this present time are not 
worthy to be compared with the glory which shall be revealed in us. (Ro   8:17-18) 

Scripture frequently draws the analogy of an inheritance when teaching us about our future with God in
eternity. In this passage we are said to be “joint-heirs” with Christ. We share in the richness of his 
inheritance. 

How much shall the heirs of God enjoy in heaven? Shall they enjoy a “basic” heaven on account of 
their inheritance in Christ, and also enjoy an added richness on account of their faithfulness here in 
time? This dual concept is rather commonplace among commentaries as well as among contemporary 
Christians. While offering some excellent points, Dr. Tom Constable indicates his belief in this idea. 

The term “children” identifies our family relationship based on regeneration whereas “sons” stresses 
our legal standing based on adoption. 

8:17 Being a child of God makes us His heirs (cf. 1Pe   1:3-4). We inherit with Jesus Christ our brother 
(v. 29). We inherit both sufferings, as His disciples now, and glory, most of which lies in the future (cf. 
1Pe   4:13). The phrase “if indeed” seeks to render the first class condition in the Greek that in this case 
we could translate “since.” Just as surely as we share His sufferings (Gr. sumpaschomen, any 
sufferings, not just those connected with our bearing witness for Christ) now we will share His glory in 
the future. This is a reference to the glorification that every believer will experience at the end of his or 
her life (vv. 18–25). Our glory then will be in proportion to our suffering for His sake as His disciples 
now (cf. 1Pe   4:12-19). 

The New Testament teaches that the amount of inheritance the children of God receive will vary 
depending on our faithfulness to God (Lu   19:11-27). However, there is no doubt that all Christians are 
the heirs of God and will inherit glorification as well as many other blessings (cf. 1Pe   1:3-12).261 70 

There seems to be a rather obvious contradiction in this idea. What determines our degree of 
blessedness in heaven? Is it what Jesus did for us, or is it what we did? Or is it some combination of 
both? While I often find Constable to be insightful and helpful, in this case I do not believe he makes 
the case that he affirms. He merely affirms it without making a case for the idea. 

While no doubt all blessings come from God, there are a variety of ideas relative to the character of 
these blessings. When Paul distinguished between the “wages of sin” and the “gift of God” (Ro   6:23), 
he made a clear and obvious distinction between the bases for heaven and hell. The people who shall 
spend eternity in hell separated from God receive their wages, something earned and deserved. 
However, Paul clearly identified that those who shall spend eternity with God in heaven shall be there 
due to a divine “gift,” not due to wages earned. In that verse Paul didn’t indicate that part of the 
inheritance in heaven shall be a divine gift and another part of it shall be a reward or wages earned. The
whole of hell shall be wages earned, but the whole of heaven shall be “the gift of God.” Consider the 
varied ideas relative to conduct here in time and the consequences divinely bestowed. 

1. We do good things in time, and we receive the reward for them in eternity, the textbook “salvation by
works” idea. We do bad things in time, and we receive the punishment for them in eternity. This view 
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makes heaven and hell equally reliant on man, not God. In this view, be it Arminian or Fulleresque, 
God did just as much for the saved who shall enjoy heaven as He did for the wicked who shall spend 
eternity in hell. Therefore, according to this view, one’s eternal destiny is wholly determined by the 
individual, not by God. 

2. 3. We do good things in time only because we were ordained irresistibly of God to do them. This is 
the historical absolute predestination idea; it was far more the dominant idea that distinguished absolute
predestinarians than the occasional predestinarian who went to a greater extreme and attributed even 
sin to divine predestination. However, as many historical theologians have observed, this idea destroys 
the fundamental idea of God’s moral government. There is no moral government involved in this idea; 
the believer in this view is merely responding robotically to irresistible divine power. Such a response 
lacks any moral value whatever. It can be viewed as little more than wholly mechanistic. 

4. 5. As children of God already born of God, we do good things in time and receive blessings for them,
or we sin in time and receive divine chastening for our sins. This view affirms the Biblical teaching for 
the family of God. 

6. 7. The sinful deeds of the wicked are judged by God on the Day of Judgment, and they shall be justly
rewarded, paid their earned wages, by eternal, conscious separation from God in hell. 

8. 9. The sinful deeds of God’s elect were laid on the Lord Jesus Christ who died for them, paying the 
divine and just penalty for them in His suffering and death. His spotless righteousness was laid to the 
elect’s account, so that their enjoyment of heaven shall be wholly based on the “gift of God” through 
the Lord Jesus Christ. This is the Biblical view that Paul affirmed in Ro   6:23. 

10. This passage uses rather interesting language when it introduces suffering into the context. Paul 
carefully indicates that we “suffer with him.” In his commentary on this verse John Gill offers a rather 
broad and sensible view. 

Christ and his people being one, he the head, and they the members, suffer together; when he suffered, 
they suffered with him and in him, as their head and representative; and they partake of the virtue and 
efficacy of his sufferings; and they also suffer afflictions, many of them at least of the same kind with 
Christ, only with these differences; his were penal evils, theirs not; his were attended with a vast sense 
of wrath and terror, theirs oftentimes with, joy and comfort; his were meritorious, not so theirs. 
Moreover, many of their sufferings are for the sake of Christ and his Gospel; on the other hand, by 
reason of that union which is between Christ and believers, he suffers with them, he reckons their 
afflictions his, and sympathizes with them; and the consideration of this greatly animates and 
encourages them in their sufferings, and especially when they observe that they shall be "glorified 
together"; not with his essential glory, nor with his mediatorial glory, but with that glory which his 
Father has given him for them. There is a glorification of the saints in Christ, and a glorification of 
them by Christ, and a glorification of them with Christ, which will consist in likeness to him, and in the
everlasting vision and enjoyment of him.71 

Notice Gill’s twofold interpretation of suffering in this verse. First, because of our legal union with 
Christ, when He suffered for our sins, divine justice viewed us as united with Him in that moment. The 
dual transfer—our sins to Him and His righteousness to our account—was both literal and legal from 
the divine perspective. Beware any theology that avoids a literal substitutionary relationship between 
the sins of the elect and the righteousness of Christ. This was perhaps the greatest stumbling block of 
Andrew Fuller’s “efficient-sufficient” error; he would not accept the idea of a literal substitutionary 
sacrifice in the death of Christ. The literal language of Ga   3:13 suggests that Christ stepped into the 
path of the curse that was falling on us, absorbing it wholly so that we would not suffer it. 

Secondly, the child of God cannot face suffering in this life alone. Such a thing cannot be! When we 
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suffer here, He suffers with us because of His amazing love for us. But rest assured; His sharing our 
present suffering is merely the beginning of a far better truth. We shall fully and equally share eternal 
glory with Him because of His sacrificial death for us. Not only does this truth encourage and comfort 
us now in the trials of life, but it also anchors our souls in glorious hope of enjoying glory with Him as 
literally as we suffer now. Hallelujah, what a Savior! 

Elder Joe Holder


