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2. Before extending his closing greetings and benediction to his readers (13:23-25), the 

author made his final plea to them, namely that they would bear with his “brief word of 

exhortation” (13:22). This underscores both his pastoral intent in writing and the great 

burden he had for them. For all its scope and depth, he viewed his letter as simply a brief 

correspondence penned to exhort them to persevere in their faith and devotion to Jesus, 

and his earnest hope was that they would embrace it as such. 

 

 He wrote to them as a brother, a fellow Jew who had come to recognize the man Jesus as 

the promised and long-awaited Messiah of Israel. In Him, God had brought to its climax 

and fulfillment all of Israel’s history, including its covenants, structures, circumstances, 

promises and longings. Jesus had come into the world, lived, suffered, died and been 

raised as Yahweh’s “amen” to all that He had disclosed in word and deed from the time 

of creation; Jesus is the embodied Word of the Living God. Thus everything that had 

marked out these Hebrews (and all Jews) as Abraham’s covenant offspring had reached 

its ordained destiny and found its fulfillment in Jesus the Messiah. The shadows had 

given way to the substance behind them, so that there was no Judaism or Mosaic Torah to 

continue in or return to. What had constituted covenant faithfulness in the time of 

preparation now amounted to the sin of unbelief. For that which Yahweh’s Torah had 

promised and prepared for had now come to pass, so that continuing one’s relationship 

with Torah as if that fulfillment hadn’t come is refusing to listen to it (Galatians 4:21-31); 

it is disregarding the Lord’s salvation and failing to enter His appointed rest (2:1-4:13). 

 

 The writer’s overarching concern was his readers’ perseverance in faith, and their Jewish 

background presented them with challenges and pitfalls unknown to their Gentile 

brethren. Gentile believers faced their own trials of faith, but trials deriving from their 

pagan background and perspectives. 

 

- In one sense, the faith of Jewish Christians was more natural and intuitive, 

because they had the scriptural, historical, and cultural foundation for making 

sense of the person and work of God’s Messiah. In Paul’s words, they “were 

entrusted with the oracles of God” and had received from Him “the adoption as 

sons and the glory and the covenants and the giving of the Law and the temple 

service and the promises.” Indeed, Jesus of Nazareth was an Israelite who met the 

messianic genealogical criteria (Matthew 1:1) and served the children of Israel as 

the prophets predicted (ref. Romans 3:1-2, 9:1-5; cf. also Matthew 4:12-17, 8:14-

17, 11:1-15, 12:10-23, 15:22-28, 21:1-9, etc. with John 1:11). 

 

- On the other hand, a Jewish heritage was a very real impediment to embracing 

Jesus as Israel’s Messiah. This was in large part due to prevailing flawed 

conceptions of the Messiah and the messianic work that the rabbis had developed 

over the centuries. But the scriptures themselves were part of the problem, in that 

their messianic revelation didn’t provide a complete or fully coherent portrait. 

Though God disclosed the framework and essential components of the future 

messianic phenomenon, it yet resided in the realm of shadow and mystery, and so 

was subject to speculation and distortion. God’s prophets and scriptures spoke 

truthfully, but only fulfillment in Jesus would show how that was the case. 
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 Thus the Hebrews writer was jealous for his readers to comprehend how Jesus had 

fulfilled and transformed all of Israel’s life and covenant relationship with Yahweh. That 

understanding alone would keep them from straying from Him and slipping back into 

their Jewish perspectives and practices. This, then, was his reason for writing and the 

very substance of his “brief exhortation” to them.  

 

3. The writer previously exhorted his readers to pray that the Lord would restore him to 

them soon, and here he noted that Timothy had been released and his hope was to bring 

Timothy with him when he came (v. 23). It’s reasonable to assume that this “Timothy” 

was the same individual who labored with Paul, but this doesn’t explain what the writer 

meant by saying that he had been “released.”  

 

a. This statement suggests imprisonment, but there’s no record in the New 

Testament of Timothy being incarcerated. Of course, this doesn’t prove that 

Timothy was never imprisoned, but the verb can indicate other sorts of “release.” 

It generically denotes a discharge or loosing, and so has a wide semantic range 

with both negative and positive connotations (cf. Matthew 1:19, 14:15, 15:23, 

18:27; Luke 6:37, 13:12; Acts 15:30). In a few instances it refers to discharging 

men for the sake of gospel ministry (Acts 13:3, 15:33), and that could suggest a 

possible meaning here. The writer might have been saying that Timothy had been 

released from ministry obligations elsewhere and so might accompany him when 

he returned to these Hebrews.  

 

 In the end, the context does seem to support the idea of Timothy being released 

from some sort of custody. Though there’s no record of him being jailed, he was a 

long-time companion of Paul, and Paul was incarcerated several times. Indeed, 

incarceration in the cause of the gospel was so commonplace in the first century 

that it’s hard to imagine that Timothy escaped it altogether, especially given his 

close association with Paul.   

 

b. This reference to Timothy has also been cited in support of the claim that Paul 

wrote the Hebrews letter. Taken as a whole, the evidence for authorship points 

away from Paul, and the mention of Timothy isn’t as compelling as some might 

think. Timothy was closely tied to Paul and his ministry, but his work as Paul’s 

emissary distinguished him in his own right, and Timothy’s personal labors would 

have made him well known in the churches of the first century. This Hebrew 

community obviously knew him – “our brother Timothy has been released.” 

 

4. Typical of New Testament epistles, the writer asked his readers to greet their leaders and 

brethren on his behalf, and also extended the greeting of “those from Italy” (v. 24). The 

fact that he didn’t identify anyone by name has led to some speculation as to how well he 

knew this community of believers. But Paul also commonly issued general greetings, 

though he did name specific individuals in his Roman epistle (Romans 16:3-15; cf. also 

Colossians 4:15-17; 2 Timothy 4:19). The content and tone of this letter certainly 

indicate that the writer knew his readers well, and he may well have extended a general 

greeting because those readers comprised a wide audience. 
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 The phrase, “those from Italy,” has also generated much speculation. It is inherently 

ambiguous, and could refer to Italian brethren who were present with the writer at the 

location where he penned his letter. This suggests the possibility that the letter was 

addressed to Hebrew Christians who were themselves living in Italy. In this case, the 

writer was saying, “your Italian brethren here with us send you their greetings.” 

Alternatively, this phrase could indicate that the writer penned this epistle from Italy, and 

he was simply sending the greetings of the brethren with him. If this was his meaning, his 

statement says nothing about his readers’ nationality or the destination of his letter.  

 

5. Finally, the writer closed his epistle with a simple benediction that parallels all of Paul’s 

epistles and the final words of the New Testament: “Grace be with you all.” This pattern 

suggests that the plea for grace was a common blessing in the early Church. Because 

grace was a core concept in the doctrine and faith of first-century Christians, it’s 

important to understand what they meant when they blessed one another in this way. 

 

 In contemporary Christianity, grace is often defined simply as unmerited favor – that is, 

God’s saving mercy toward those who don’t deserve it. This definition isn’t entirely off-

base, but it is overly simplistic. As a scriptural concept, grace does connote favor, but 

more broadly than the idea of God’s undeserved saving favor toward sinners (often 

expressed in terms of the phrase “salvation by grace” and the implied antithesis between 

grace and works). Grace speaks of favorableness, both as a personal quality 

(graciousness) and one’s disposition toward another. So the Scripture applies it to human 

relationships as well as a person’s relationship with God. Not surprisingly, then, the 

scriptural concept of grace has no inherent salvific connotation (cf. Genesis 30:27, 32:5; 

Exodus 3:21, 12:36; Judges 6:17; Proverbs 11:16; Jeremiah 31:2; etc.). 

 

 The salvific connotation of God’s graciousness comes to the forefront in the New 

Testament, specifically in relation to the saving work of Jesus the Messiah. Thus the 

gospel accounts don’t address the concept of “saving grace” (John alludes to it – John 

1:14-17), but it emerges in the book of Acts and is common in the epistles. Most 

importantly, this “grace” is always treated as God’s loving, restorative disposition toward 

His creation that has man at its center; the disposition that God manifested and exercised 

through the incarnation, life, death and resurrection of Jesus (cf. Romans 3:21-26, 5:1-2, 

19-21; Galatians 2:20-21; Ephesians 1:3-10, 2:1-10; Colossians 1:1-6; 2 Timothy 1:8-10; 

etc.). As such, the New Testament speaks of “grace” in two inseparable aspects: God’s 

restorative intent realized in Jesus’ person and work, and the full accomplishment of that 

intent. Thus “saving grace” is more concerned with a person’s conformity to Christ than 

his initial conversion; the latter finds its purpose and significance in the former. And this 

is the premise behind the common benediction “grace to you,” in all of its various forms. 

This benediction acknowledges God’s devoted, invincible, and ever-faithful commitment 

to see His creation fully liberated from the curse and restored to Him in His Son, so that 

His eternal will of love and intimacy will be realized and He will forever be “all in all.” 

This divine intent determines, defines and drives the life of every Christian, and so 

reveals the significance and preciousness of the Hebrews writer’s parting words: “Grace 

– this grace – be with you all.” Having poured himself out in instructing and exhorting 

his brethren, he now entrusted them to their faithful Father and His unfailing purpose. 


