
STUDY 4
PARADISE OF DISSENT1

2 SAMUEL 7:5-24
 “Go and tell my servant David, ʻThis is what the LORD says: Are you the one to build me a house to dwell 
in? I have not dwelt in a house from the day I brought the Israelites up out of Egypt to this day. I have been 
moving from place to place with a tent as my dwelling. Wherever I have moved with all the Israelites, did I 
ever say to any of their rulers whom I commanded to shepherd my people Israel, “Why have you not built me 
a house of cedar?”ʼ 
“Now then, tell my servant David, ʻThis is what the LORD Almighty says: I took you from the pasture and 
from following the flock to be ruler over my people Israel. I have been with you wherever you have gone, and 
I have cut off all your enemies from before you. Now I will make your name great, like the names of the 
greatest men of the earth. And I will provide a place for my people Israel and will plant them so that they can 
have a home of their own and no longer be disturbed. Wicked people will not oppress them anymore, as they 
did at the beginning and have done ever since the time I appointed leaders over my people Israel. I will also 
give you rest from all your enemies. 
 “ʻThe LORD declares to you that the LORD himself will establish a house for you: When your days are over 
and you rest with your fathers, I will raise up your offspring to succeed you, who will come from your own 
body, and I will establish his kingdom. He is the one who will build a house for my Name, and I will establish 
the throne of his kingdom forever. I will be his father, and he will be my son. When he does wrong, I will 
punish him with the rod of men, with floggings inflicted by men. But my love will never be taken away from 
him, as I took it away from Saul, whom I removed from before you. Your house and your kingdom will endure 
forever before me; your throne will be established forever.ʼ” 
Nathan reported to David all the words of this entire revelation. Then King David went in and sat before the 
LORD, and he said:  “Who am I, O Sovereign LORD, and what is my family, that you have brought me this 
far?  And as if this were not enough in your sight, O Sovereign LORD, you have also spoken about the future 
of the house of your servant. Is this your usual way of dealing with man, O Sovereign LORD? 
“What more can David say to you? For you know your servant, O Sovereign LORD. For the sake of your 
word and according to your will, you have done this great thing and made it known to your servant. 
“How great you are, O Sovereign LORD! There is no one like you, and there is no God but you, as we have 
heard with our own ears. And who is like your people Israel — the one nation on earth that God went out to 
redeem as a people for himself, and to make a name for himself, and to perform great and awesome 
wonders by driving out nations and their gods from before your people, whom you redeemed from Egypt?  
You have established your people Israel as your very own forever, and you, O LORD, have become their 
God. 

INTRODUCTION 
South Australia was built as a social experiment to realise a utopian dream. It was unique in 
Australian history  because it was settled by  Christians who were not aligned to the Church of 
England and it was settled by  free people and not convicts. However, despite the strength of 
character of many  of the colonial leaders who were devout and overtly  professing Christians it was 
not long before the dream of an earthly  utopia built on human endeavour was shown to be a 
chimera. It failed to to take into account the fact of universal sin no matter how high the ideals and 
it required the annihilation of one group for the advancement of another. It would indeed prove to 
be a very  dark utopia for some. It soon became clear that despite some very different factors at the 
beginning of our state it wasnʼt long before we suffered the same problems and that the church 
was caught up in these problems both for better and for worse.2 
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1 This is the very apt title of Douglas Pikes excellent book on the early history of South Australia published in 1967.

2 Douglas Pike, Paradise of Dissent, 1957, 169. Pike states that by 1842 SA had lost its distinctive marks and had been 
relegated to the status of an ordinary crown colony. In fact within a year of foundation of the colony the disillusioned 
settlers realised that forming a regular police force could no longer be postponed (Max Slee, Inman, First commander of 
the South Australian Police. 2010, 23).



POPULATION GROWTH OF THE EARLY COLONY 3
Prior to settlement and after possibly  two small pox epidemics there were an estimated 1000 
Kaurna in Adelaide Torrens River area.
1830 Small pox.
1836 the estimated caucasian population was 546.
1838 it was over 6000. (est 12,000 Aboriginals in the colony approx 700 Kaurna).
1841 the census records 15,485. (est 650 Kaurna).
1844 the census records 17,366 (with 10,000 in Adelaide). 
1846 the census records 22,390 (with 13,817 in Adelaide). 
1851 the census records 63,700.
1856 Aboriginal population of Kaurna 180 est.
1857 the official estimated population in the colony was 109,917.
1876 the colony had an estimate of 6000 Aboriginals.
Within the first 13 years of colonisation an average annual increase of 8500 caucasians.

EVANGELISM & POPULATION EXPLOSION.
The colonial ʻinvadersʼ did not begin moving out from Adelaide to the surrounding areas until 18394 
so when Schurmann and Teichlemann arrived in 1838 were already  over 6000 white settlers on 
Kaurna land. These two missionaries applied themselves faithfully  to their ministry  for two years 
when in 1840 Schurmann was moved to Pt Lincoln. Between 1838 and 1840 Schurmann and 
Teichlemann focused their attention on the Torrens River Valley  from the old Adelaide gaol to the 
Botanic Gardens, from Montifiori Hill to Victoria square. This is the area whose inhabitants suffered 
the most as a result of the overwhelming flood of invading peoples from Europe. This factor alone 
could explain the apparent failure of their mission activities. 

THE BELIEFS OF THE COLONISERS
Worship, On arrival at Holdfast Bay prayers were read in Mr Kingstonʼs tent. Christmas Day  1836, 
sermon on the Birth of Christ and 30 at worship. Jan 1st 1838 Mr Howard preached . 17th Jan the 
first infant baptism 5. 
The Scriptures, were used daily  in the schools for teaching language and for inculcating western  
values.
Divine Providence; This was a short hand reference to Godʼs care and guidance. Captain Charles 
Sturt wrote in his diary  at a particularly difficult section of his exploration; “Almighty Father....I will 
bear up against misfortunes for righteous are thy judgements, but Oh I pray I may be spared this 
blow”. and he also wrote “it has pleased providence once again to guide me through the 
deserts...6, 
Faith, Edward John Eyre certainly  believed in the importance of faith in the lives of the colonisers, 
he wrote, “We must exercise faith in the power of the Spirit of God over the most savage soul”.7
Individualism; This was a hurdle the colonisers could not identify  let alone overcome. They  could 
not see any valid conversion that was not only personal but also individualistic. 
Capitalism; Capitalism was the driving force behind the founding of the colony  of South Australia 
just as inadequacies of the British prisons was the driving force behind the settlement of NSW.
Materialism; The lack of appreciation of material things was seen as a significant reason for the 
perceived failure of the early attempts to evangelise the Aboriginal people. The Colonisers could 
not conceive of a Christianity  that was not based on materialism. This meant that evangelism 
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3 Online, Events and Statistics in South Australian History 1834-1857 

4 Grenfell Price, The Foundation and Settlement of South Australia, 1924, 95.

5 Penelope Hope, The Voyage of the Africaine, 1968, 125-128. 

6 Michael Langley, Sturt of the Murray, 1969, 166 and 169

7 Edward John Eyre, The Manners and Customs of the Aborigines, facimile edit 1997, 310.



among Aboriginal Australia was deemed to fail on account of its lack of material interests and its 
communal as opposed to individual nature.

THE FOUNDING FATHERS;
As Max Lees states “Many of South Australiaʼs founders were committed and devout Christian”8. 
We can mention leaders such as; Torrens, Gouger, Wakefield, McClaren, Charles Sturt, 
Hindmarsh, Edward John Eyre, Edwards Stephen, George Fife Angus, Charles Mann, Alfred 
Mundy, Colonel George Gawler, Henry Inman.
Charles Sturt (involved in SA from 1830 approxʼ to 1853) it is recorded that Sturt always slept with 
a Bible under his pillow. At one point he prayed that the people of SA would receive the protection 
of God and when he arrived at the Moorundie government depot he led his men in a short prayer 
that he prepared for the occasion asking for Godʼs guidance and protection and then he prayed the 
Lordʼs Prayer.9 In a particularly  stressful time he wrote to his wife, ʻI Trust ... God will yet permit my 
return, and that this severe trial will issue in our final good. Such at all events is my prayer, my 
daily prayer to the fountain of all mercyʼ,10

Edward John Eyre (involved in SA from 1836 approxʼ to 1844) was the son of an Anglican clergy 
man. His faith surfaces frequently  in his journal of exploration from Adelaide to King George 
Sound. He writes of his ernest prayer to his gracious God, of his guiding and protecting hand and 
that he hears them that call upon him in the day of trouble.11 
Edward Stephens (involved in SA from 1837 to 1855) Stephens was active in establishing the 
Methodist denomination in Adelaide. He was largely  responsible for building the first two Methodist 
chapels in Adelaide and providing them with ministers. He was also chairman of the LEAGUE FOR 
THE PRESERVATION OF RELIGIOUS FREEDOM. He fought against the acceptance of state aid that when 
the Wesleyans accepted it he withdrew from the organisation.
Henry  Inman (involved in SA from 1838 to 1847), first commander of the SA Police. For Inman 
religiousness was paramount. He was probably  responsible for a grant to Holy  Trinity  Building from 
Governor Hindmarsh on the condition that “a certain number of seats be reserved in the pews for 
Aboriginals and police”.12  
George Gawler (involved in SA from 1838 to 1841). Gawler had a keen interest in Aboriginal 
culture and wished to retain Aboriginal place names. He called a meeting of the friendly  Aboriginal 
people and appointed two Aboriginal constables. He hope that, “Christians of all denominations 
would help to bring the means of grace within the reach of every member of the community”13. 
George Fife Angus (involved in SA from 1834 to 1879). He is aptly  referred to as the founder and 
father of South Australia. His personal wealth was certainly  an important factor in his earning this 
reputation but not as much as his personal faith in the Lord as his Saviour, his belief in the Bible as 
the word of God, his commitment to religious freedom, and his belief in the call of the gospel to 
evangelize14.  It is said that over fifty  years Angus gave out over a million Bibles, many  millions of 
tracts and two million copies of devotional books such as Spurgeonʼs Morning by Morning and 
Evening by Evening.15 
The following is a declaration of faith by George Fife Angus.
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8 Max Slee, Inman, First commander of the South Australian Police. 2010, 84.

9 Elizabeth Rodgers Kotlowski, Stories of Australiaʼs Chrisitan Heritage, 2006, 76.

10 Elizabeth Rodgers Kotlowski, Stories of Australiaʼs Chrisitan Heritage, 2006, 78

11 Elizabeth Rodgers Kotlowski, Stories of Australiaʼs Chrisitan Heritage, 2006, 85.

12 Max Slee, Inman, First commander of the South Australian Police. 2010, 63.

13 Douglas Pike, Paradise of Dissent, 1957, 267.

14 Douglas Pike, Paradise of Dissent. 1967, 125.

15 Douglas Pike, Paradise of Dissent, 1967, 160 quoting E Hodder, George Fife Angus, 425.



ʻtrue religion alone promotes manʼs happiness on earth and secures it forever after. A man knows 
and feels that he has offended God, his maker; he goes to the New testament which tells him that 
his sins deserve eternal death; he is very unhappy about this; the same book informs him that God 
has provided a way of escape from hell and its torments through Christ. He prayers to God for 
directions. He begins to see that God can through Jesus forgive the sinner;s rebellion and restore 
man to his favour. Then he knows that he will forgive because of his promise to do so and the man 
rests upon this hope and his mind gradually becomes full of peace and free from apprehension of 
eternal misery and of any mischief on earth. All this almighty God is working on the human mind by 
his Holy Spirit who is sent to the man who by faith is looking to Jesus. Thus the mind becomes free 
from the fear of punishment which is one addition to his happiness; He enjoys intercourse with God 
by prayer, that is another addition, his conduct is regulated by the precepts of thew Bible and bodily 
health and peace of mind, order and regularity in his own proceedings and in his family which 
advance his happiness, advance him another step. he becomes faithful, industrious and 
economical in the management of his worldly affairs and hence follow comfort and prosperity”. 16  

However, apart from the convictions listed above, Angus also had a very  strong belief in the ʻrightʼ 
of colonisation17 which no doubt drove him in the formation of South Australia.
 The colony was founded in 1834 when the British Government passed the “Foundation 
Act”. Its future was further secured when, in 1835, Angus founded the “South Australia company”. 
It was founded on the intention that it would be a land “free from political patronage and the evils of 
a privileged church”18 because it was argued that “the love of God could not be enforced by an act 
of parliament”19. It is interesting to note however, that there was a struggle between those who 
advocated the transportation of Anglicanism (minus the worst forms of privilege) and those who 
sought to transport protestant non-conformism to the new colony 20. The non-conformists argued;

the establishment of a colony such as is here proposed, and under the provisions for its 
instructions which this society (SOCIETY FOR THE PROVIDING OF RELIGIOUS INSTRUCTION AMONG THE 
DISSENTERS IN THE PROPOSED COLONY OF SOUTH AUSTRALIA) will afford, presents a prospect of 
covering its surface with a moral and religious people, while it offers the only means by which the 
present natives may become acquainted with the doctrines, and subject to the influence of 
Christianity”21

Despite the protests it was determined that there would be at least one officially  appointed colonial 
chaplain instead of absolute voluntarism in religion. The first  of the official settlers arrived in 1836 
the same year that the COLONIAL MISSIONARY SOCIETY was formed with the expressed purpose of 
promoting congregationalism among the European settlers. The first appointment of this 
missionary  society  was Rev. Quinton Thomas Stow who arrived in Adelaide in Oct 1837. It was 
about this time that George Fife Angus wrote from Britain “It is hoped that South Australia will 
become the headquarters for the diffusion of Christianity  in the Southern Hemisphere”22and, in 
reference to the indigenous people, “...if justice be done to the Aborigines....then we shall have 
peace in all our borders.”23 
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16 Douglas Pike, Paradise of Dissent, 1967, 127.

17 Angusʼ  conviction about colonisation can be seen in the values passed on to his young children and which surface in 
the titles of three essays written by them. Douglas Pike, Paradise of Dissent, 1967, 129.

18 Douglas Pike, Paradise of Dissent, 1967, 52.

19 Douglas Pike, Paradise of Dissent, 1967. 89.

20 B. Dickey and P. Howell, South Australiaʼs Foundation; select documents, 1986. 7.

21 B. Dickey and P. Howell, South Australiaʼs Foundation; select documents, 1986 31.

22 Douglas Pike, Paradise of Dissent, 1967. 138.

23 Douglas Pike, Paradise of Dissent, 1967. 129.


