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This is from the epistle to the Ephesians, the fourth chapter. Ephesians 4. 

1 I therefore, the prisoner of the Lord, beseech you that ye walk worthy of 
the vocation wherewith ye are called, 2 With all lowliness and meekness, 
with longsuffering, forbearing one another in love; 3 Endeavouring to 
keep the unity of the Spirit in the bond of peace. 4 There is one body, and 
one Spirit, even as ye are called in one hope of your calling; 5 One Lord, 
one faith, one baptism, 6 One God and Father of all, who is above all, and 
through all, and in you all. 7 But unto every one of us is given grace 
according to the measure of the gift of Christ. 8 Wherefore he saith, When 
he ascended up on high, he led captivity captive, and gave gifts unto men. 
9 (Now that he ascended, what is it but that he also descended first into the
lower parts of the earth? 10 He that descended is the same also that 
ascended up far above all heavens, that he might fill all things.) 11 And he
gave some, apostles; and some, prophets; and some, evangelists; and 
some, pastors and teachers; 12 For the perfecting of the saints, for the 
work of the ministry, for the edifying of the body of Christ: 13 Till we all 
come in the unity of the faith, and of the knowledge of the Son of God, 
unto a perfect man, unto the measure of the stature of the fulness of Christ:
14 That we henceforth be no more children, tossed to and fro, and carried 
about with every wind of doctrine, by the sleight of men, and cunning 
craftiness, whereby they lie in wait to deceive; 15 But speaking the truth in
love, may grow up into him in all things, which is the head, even Christ: 
16 From whom the whole body fitly joined together and compacted by 
that which every joint supplieth, according to the effectual working in the 
measure of every part, maketh increase of the body unto the edifying of 
itself in love. 17 This I say therefore, and testify in the Lord, that ye 
henceforth walk not as other Gentiles walk, in the vanity of their mind, 18 
Having the understanding darkened, being alienated from the life of God 
through the ignorance that is in them, because of the blindness of their 
heart: 19 Who being past feeling have given themselves over unto 
lasciviousness, to work all uncleanness with greediness. 20 But ye have 
not so learned Christ; 21 If so be that ye have heard him, and have been 
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taught by him, as the truth is in Jesus: 22 That ye put off concerning the 
former conversation the old man, which is corrupt according to the 
deceitful lusts; 23 And be renewed in the spirit of your mind; 24 And that 
ye put on the new man, which after God is created in righteousness and 
true holiness. 25 Wherefore putting away lying, speak every man truth 
with his neighbour: for we are members one of another. 26 Be ye angry, 
and sin not: let not the sun go down upon your wrath: 27 Neither give 
place to the devil. 28 Let him that stole steal no more: but rather let him 
labour, working with his hands the thing which is good, that he may have 
to give to him that needeth. 29 Let no corrupt communication proceed out 
of your mouth, but that which is good to the use of edifying, that it may 
minister grace unto the hearers. 30 And grieve not the holy Spirit of God, 
whereby ye are sealed unto the day of redemption. 31 Let all bitterness, 
and wrath, and anger, and clamour, and evil speaking, be put away from 
you, with all malice: 32 And be ye kind one to another, tenderhearted, 
forgiving one another, even as God for Christ's sake hath forgiven you. 

Let us unite our hearts in prayer.

Eternal Father, who art ever our God, our Father for Christ's sake, the God and Father 
of our Lord Jesus Christ  who in him hath predestinated us to be conformed unto his 
image, to be sons and daughters in thy house. Lord, it is thy love, thy fatherly love 
toward us that makes it possible for us to know thee, to love thee, and to turn to thee in 
love confessing thy name for all thy goodness and all thy faithfulness which thou 
revealest to us as Jehovah who changeth not and knoweth no shadow of sin. We know 
and confess that thou hath chosen unto thyself a church from before the foundations of 
the earth to be gathered and preserved through the power of thy word and Spirit until 
that church shall be perfectly united with thee in thy glory in the perfection of thy 
covenant life. And we know also by that same faith and the assurance wrought by thy 
Spirit of adoption within us, that we are and forever shall remain living members of that 
church. It is in that confidence that we come unto thee this evening, and knowing that thy
church is still in the midst of the purging process, still in the midst of the trials and the 
fire of affliction of these present times, here in the midst of that battle of faith to which 
thou hast called us, it is our peace, our confidence that in the midst of all turmoil and 
unrest, that through the smoke and pain of battle and through all the confusion created 
by sin and works of evil men, that thy counsel stands, thy church is safe, the light of thy 
glory is never dimmed and thy truth stands rock firm. We thank thee, O our God, that 
thou hath preserved thy church even until now throughout the ages, particularly until 
now when the very end of the ages has come upon us, and that we know thou will further 
preserve her. We thank thee for the confidence that thou hath used even the trials and the
sufferings of thy church to lead her into thy truth, to cause thy truth to be developed and 
to be carried on from generation to generation and confessed and lived and preserved. 
And that thou hast also called us to preserve, to defend and to maintain the truth that 
thou, Lord, art God alone, and that thy counsel stands, that thou workest thy work and 
that thou workest it alone in sovereign almighty power. We pray that thou wilt make us 
steadfast folks willing to suffer, to bear reproach, to be as nothing, to count all things but
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gross, that we may be thy instruments to pass on that truth and to preserve it for the 
generations to come until our Lord appears, and to that end wilt thou be with us this 
evening. Bless him who will address us physically to speak and spiritually enlightening, 
and give us an hour of fellowship with thee that we may grow in thy grace and be 
spurred on to fight the battle of faith come what may, looking always for the crown of 
glory which our Lord has merited for us through his death and victory. Hear us, Father 
of all mercy. In Jesus Christ in whom we have the pardon of all sins and life everlasting. 
Amen.

And now for the mission society of the First Protestant Reformed Church, we'd like to 
present Reverend Herman Hoeksema speaking on "Our Present Controversy in the Light 
of History." Brother Hoeksema.

[unintelligible] the Lord Jesus Christ. A heretic is one that opposes one or more of the 
tenets authorized by the church to which that heretic belongs, and the might of that 
definition I claim in what's emphasized tonight, that those that have left us and followed 
doctrines that are not authorized by our church are heretics. They are heretics because 
they oppose the three forms of unity by their conditional theology, by the teaching that 
the promise of God is for all on condition of faith. That is heresy because it is in conflict 
with the clear teaching of the official doctrines of our churches. They are heretics because
they subscribe to the doctrines of the three points which we have officially condemned in 
1924 in which our churches, the Protestant Reformed churches, still condemn, especially 
the first point of that doctrine they clearly subscribe to and really make it worse. 
According to the first point of 1924 in connection with the proof that was adduced by that
synod of 1924 from the Confession as well as from Scripture, the gospel is a well-meant 
offer of salvation. [unintelligible] on the part of God for all that hear the preaching of the 
gospel.

Today, sad to say, it's almost inexplicable to me that 25 or 30 years after we have rejected
that first point of 1924, those that have left us are not ashamed to preach that God 
promises to everyone of you salvation if you believe. A general conditional promise to 
everyone head for head and soul for soul. Not only that, but as the three points of 1924, 
as they said something concerning God must needs say something about man, so also in 
the present situation. The error was proclaimed that man must fulfill a prerequisite in 
order to enter into the kingdom of heaven. Also that it's not literally expected to be points
but nevertheless it is suggested because the second and third points maintain that the 
natural man through the power of common grace can do something good before God. 
Therefore also because those that have left us have really subscribed to the three points of
1924 which we have condemned, are heretics and nothing less. [unintelligible] they are 
heretics because they very deliberately and very purposefully agitate and pick agitate 
against the declaration of principles which was officially adopted by the Protestant 
Reformed churches at the synod 1950 and 1951. On all these three accounts, those that 
have left us are heretics and nothing else.

Now tonight, I'm not going to speak directly on that controversy or rather I'm not going to
speak directly on that heresy but I'm going to speak of the heresy in the light of the 
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history of all ages, and that ought to be for all of us a very important subject because, 
beloved, when I speak of the history, I mean, of course, the history of the church, not the 
history of the world in general but the history of the church. In the second place, I must 
limit my subject for when I speak in this evening hour on the history of the church, I 
mean particularly the history of the development of the truth, the history of doctrine. 
Even so, I must still limit myself and speak to you not in general on the history of 
doctrine but more particularly on the development and history of the most fundamental 
doctrines that the church can ever confess, the doctrine concerning God and man. The 
doctrine concerning God in relation to man and man in relation to God. And that it is 
important is not so much the case because we view the history of the doctrine of the 
church from the point of view of man and of man's instrumentality in developing that 
doctrine, but we look upon the history of the doctrine of the church from the point of 
view of God, from the point of view, namely, that God by his Holy Spirit guided the 
church in all the truth, and therefore we must come to the conclusion, I will and I hope 
you will, that the Holy Spirit to this very moment has guided the Protestant Reformed 
Church in all the truth, particularly in the truth of sovereign predestination. And when I 
speak on this subject, I'm going to call your attention briefly especially to four points, 
namely in the first place to the truth that the doctrine of predestination in history has 
always become manifest at a most fundamental doctrine, the doctrine of predestination is 
most fundamental. In the second place, I'm going to show you that there were but few 
periods in history where the church stood four-squarely and 100% on that truth of 
sovereign predestination while most generally they somehow or other corrupted it. And at
that place, I'm going to show you that the argument of the opponents that were advanced 
against the doctrine of predestination are always the same, from the very beginning of 
history, they argument against the doctrine of predestination, always the same as they are 
today. In that respect, there is nothing new. And finally, I want to close by issuing a word
of warning and telling you that because of that light of history, we must emphatically 
watch.

First of all, then, that the truth of predestination is in the light of history always shown for
as a most fundamental truth. You know, the history of the doctrine of the church reveals 
that not the truth of predestination was first a matter of controversy. It seems as if the 
church rather took that truth for granted and paid no special attention to that in the first 
two or three centuries. The fact is that there were other doctrines that demanded the 
attention of the church and that very early period, such doctrines as the doctrine of the 
Trinity. That God is one in being and three in persons stood for some time in the center of
attention. Such doctrines as the doctrine concerning Christ, that Christ as the Incarnate 
Word of God. His nature. His two natures, divine and human, and the relation of those 
two natures to each other, and the relation of the [unintelligible]. Also that doctrine stood 
for some time in the center of attention. It was not until the fourth century that the 
doctrine of predestination gained the interest and attention of the church.

You know, I have to mention names like that of Augustine and Pelagius to cause you to 
understand that that controversy concerning predestination was called to the attention of 
the church. Pelagius lived in the fourth, first part of the fifth century. He was in every 
respect from a human point of view a nice man. That's always the case. That's often the 
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case, at least, with heretics. That was also the case with Arminius, and that's often the 
case with those that deny the truth. Pelagiuse was moreover a man of outwardly sound 
morals. He lived a good life outwardly and he never had a deep consciousness of sin 
before God probably because he was outwardly a sound moral man, and therefore 
Pelagius began to teach in the first place that man is born without sin. He is born free. 
Pelagius denied the doctrine of total depravity. He denied that man is born in sin and guilt
and iniquity. Moreover, he maintained that principally really a man could live holily 
without grace. In fact, he taught that many of the Old Testament saints had actually lived 
a perfect life without the grace of God, and he taught that even if a man would need 
grace, need grace of conversion, a man could merit that grace by his own moral work. 

That was the doctrine of Pelagius and now it is very remarkable and that is a point I want 
to make, that Augustine opposed Pelagius and he, surely, contradicted on the basis of 
Scripture his doctrine that man was born without sin and guilt and iniquity, was born 
without corruption, and he maintained very strongly that man is born totally depraved. 
Especially in later life, Augustine maintained that truth very emphatically. Man is totally 
corrupt without any capability of doing any good and always inclined to all evil. And 
even the so-called virtues of the natural man, Augustine taught, are not to be attributed to 
any moral or spiritual worth, are not to be attributed to any manifestation of grace but are 
simply belittling sins, according to Augustine. They are simply belittling sins and nothing
else. When the Romans taught or rather when the Romans emphasized a good moral life 
as some of them did, Augustine teaches that this was only because they sought their own 
glory and their own reputation among men. But there is no spiritual and no moral good in
the natural man. Man is totally corrupt.

But that is not the only point, not the most important point I want to make. The most 
important point is this, that although Pelagius did not speak of predestination whatsoever,
Pelagius simply spoke of man, he simply denied that man was born corrupt in his sin, he 
proclaimed that man could do good without the grace of God. Although Pelagius never 
mentions the subject of predestination, Augustine finally principally opposed him exactly
on the basis of that doctrine. In other words, predestination for Augustine was the very 
foundation of the doctrine of total depravity. Something that you say about man, 
according to Augustine, is the basis, always the basis as its basis in something that you 
say about God. You cannot talk about man without talking about God and therefore 
Augustine thought man only when he's totally depraved so that he's incapable of doing 
any good and inclined to all evil, as the need of the absolutely free and sovereign grace of
God. The moment you make a man something better, something else, he doesn't need the 
grace of God anymore. On the other hand, the moment you leave God out in relation to 
man, in relation to the sinner, the moment you say God predestinated, that is, the moment
you say God elected and reprobated man according to his sovereignly good pleasure, at 
that moment the man is absolutely in the power and in the hand of God, that's when 
Augustine opposed Pelagius against his doctrine of the free will of man and the goodness 
of the natural man, he finally came to the doctrine of predestination and he taught and he 
only became from a very different period in Augustine to, different periods in his life. 
Augustine did not always remain the same. The more, the older he got, the more he was 
opposed by the enemy of predestination and by the enemy of the doctrine of total 
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depravity, the more Augustine set himself upon the principle of the sovereignty of God in
election and reprobation, and therefore the older Augustine became, the more you study 
him, the more, the farther you advance in the study of his life and doctrine, the more you 
find that Augustine emphasized the truth of sovereign election and sovereign reprobation.
Oh, that was the doctrine of predestination as taught by Augustine over against Pelagius, 
and that was the first time when it's become very evident that the doctrine of 
predestination, the fundamental, fundamental basic [unintelligible].

Now I must take a big jump. You know, I'll say pretty soon, I'll show it pretty soon that 
the church did not remain long on the basis of that truth. Not very long. As soon after 
Augustine, the church departed and became what is called semi-Pelagian, I'll speak on 
that presently. And therefore I must take a jump. There is one fitted in between that's very
remarkable. In the 9th century, Augustine lived in the fourth and fifth centuries, and the 
controversy between Augustine and Pelagius was settled at the synod of Ephesus in 431. 
In the 9th century, there was a lonely figure, a figure that is worthy of being remembered 
nevertheless although was hardly ever mentioned, the name of Gottschelt. Gottschelt 
consisted where his throne on the truth of the doctrine of predestination, of election and 
reprobation. And because of that truth, he was despised, persecuted by the church and put
into prison and because he maintained that truth until the very end of his life, he rotted, 
literally rotted in prison because he confessed the truth of sovereign predestination.

The church, I daresay, had become semi-Pelagian and the question we have, the well-
known figure in history that again emphasized the doctrine of predestination is Calvin. 
Calvin. Calvin on the whole returned in his doctrine over the semi-Pelagianism of the 
church at that time, to Augustine. He taught that God in his sovereign grace had mercy to 
whom he will have mercy, and at the same time in his sovereign dispensation, hardened 
whom he will harden. That's Calvin. Very strongly in his Institutes already, Calvin 
developed that doctrine of predestination perhaps even more than did Augustine. Calvin 
developed it more than it was ever developed by the church. He developed it from 
Scripture. He developed it from past doctrine to show that predestination was 
fundamental for all other doctrines and that the moment you deny predestination, you 
must deny all kinds of doctrines. And he also argued from Scripture and with many texts 
to prove from the Bible that double predestination is taught in holy writ. 

That was Calvin and also, Calvin, by the way, the older he got, the more he emphasized 
the truth of that double predestination. That's always the case. That's the case with me 
too. Let me say that a moment. If I had not always been opposed from the very beginning
of my ministry, if my doctrine of sovereign grace had not been opposed from the very 
touch of my ministry of the word, most probably I would never have become as strong 
that truth as I am today. But that was the trouble. There are some here that know that. 
There are some here that know my history in my first congregation [unintelligible]. When
I came to that church in [unintelligible] in 1950, there were but very few people that 
[unintelligible] but a few. I think in a congregation of about 180 families at the time, 
there were probably not more than, oh, let me say, really 25 people that were Reformed, 
at least 25 families, and the rest [unintelligible]. Many people know today, you know, I 
said last Sunday morning in my sermon, people believe in sovereign predestination, they 
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say, yes, they believe in election and believe of reprobation but, they say, but, and the 
moment I hear that today, I don't trust them. The moment I hear someone say, "Oh yeah, I
believe in sovereign election and sovereign predestination but, but, but man is 
responsible, but we must not make man [unintelligible], but we must believe," the 
moment you say that, the moment a man says that, I don't trust him anymore. Not 
anymore. He must not say it. "I believe in sovereign predestination, I believe in sovereign
election and reprobation, but," he must says, "and, and, and I believe in sovereign 
election and reprobation and, and therefore I believe in the responsibility of man. I 
believe in sovereign predestination and, and therefore I believe that man is never 
[unintelligible] whether he's reprobate or not." That's what you must say, not "but" but 
"and."

But beloved, that's what they did to my first congregation. My first congregation was 
always, "But, but, but, but." And they didn't like my preaching at all, that is, gradually 
God's grace converted some and gradually they saw the truth but many were opposed and
figured the views of predestination. I remember I came by one man that was rather old 
and away quite a figure in the church, and I asked the man, of course, whether he 
approved of my preaching. "No," he said, "No, I don't like your preaching at all." I said, 
"You don't, what's the matter?" "Oh," he says, "I want to go to old invitation. I want to go
to old invitation." I said to him, "Al," Al was a man, "aren't you [unintelligible]?" "Oh 
yes, oh yes." I said, "Well, do you want to go to old invitation while you're in? Suppose," 
I said to him, "Suppose I invite you over for a cup of coffee next Sunday evening and you
sit in my living room and I give you a cup of coffee and a cigar and I say nothing else to 
you than come in now, come in now, come in now, what would you say?" "Oh," he said, 
"I think you'd be crazy." "That's what you want to do, what you want me to do with my 
congregation? I never would do that. I'd never do that. Never. Never. We believe that the 
church is composed of believers and their spiritual seed and to go to old invitation I will 
never do."

But that was the case everywhere so finally at the end of one year there came a split in 
the congregation, not as big as they thought but there was a split anyway. That was my 
first year of the ministry. Because of my doctrine of sovereign grace and sovereign 
predestination, that's the way it was and because of that opposition, I by the grace of God 
had to set my foot against that false doctrine and develop more strongly in the direction 
of sovereign grace. So also did Calvin, so did Augustine. Calvin was also opposed in his 
doctrine, opposed by a man [unintelligible] and others, and the more they opposed him, 
the more Calvin developed the doctrine of sovereign predestination. You can easily tell 
the difference between a book like his "Institutes" and his commentaries and his final 
book on Calvinism that got published, shows his development. There it is absolutely 
strong under that, so it is because, beloved, the doctrine of predestination is fundamental, 
so fundamental that unless you maintain it and preach it and teach it, you cannot maintain
and preach any other element of the truth. 

That is plain from the next step I must take, the well-known Synod of Dordrecht. That is 
really the close of the period of the development of the doctrine of predestination. After 
the Synod of Dordrecht nothing new has ever been developed in that direction, at least 
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nothing appreciably new. You know the history. About 50 years after Calvin's death, the 
doctrine of predestination was corrupted by the Arminians. Arminius also began as all 
heretics do, he began to play hocus-pocus with the truth. Heretics always play hocus-
pocus. They never come out right. They always try to camouflage their heresy. The truth 
never has to be camouflaged, but heresy always has to be camouflaged and they tried to 
camouflage it, so did Arminius, and they finally gained influence and disciples, even 
became professor in the university of Leyden and the theological seminary there, and 
trained a lot of the students for the ministry of the word of God in the Reformed church. 
And in [unintelligible] in 1610, Arminius died in 1609 and in [unintelligible] the city of 
[unintelligible] in 1610, the remonstrance, the Arminians came together and proposed 
what are called the Five Articles of the Remonstrance. These Five Articles of 
Remonstrance deal with God's predestination, with the death of Christ, with man's 
original corruption, with man's conversion, and with the Christian's perseverance and 
faith and sanctification. These Articles of the Remonstrance were condemned by the 
fathers of Dordrecht and five opposing articles. That is why we have the Canons of 
Dordrecht of which you will do well to read and to study carefully.

But what I want to say is this, first of all, why must there be Five Articles of the 
Remonstrance? Why was it not sufficient to merely have a chapter on sovereign election 
and sovereign predestination which the Arminians denied? The answer is, beloved, that 
again the fact about predestination is fundamental for all other doctrine. That is why the 
Synod of Dordrecht as well as the Arminians themselves, the remonstrants, needed five 
propositions and five chapters of the canon. The moment you say something about Dort, 
the moment you say as the Arminians did that the election of God is conditional, that's 
what they did, God's election is conditional. That is, God's election was conditioned on 
the faith of man. The moment you say something like that, you must say something about
Christ, you must say something about the atonement. Don't you understand, the moment 
you say, on the other hand, that's God's election as the doctrine of the canon is absolutely 
unconditional so that it does not depend on anything in man, the moment you say that, 
you must also say something about Christ, you must also say something about the 
atonement. If you say that God has chosen from before the foundation of the world 
whomever he wills unto salvation, at that moment you must also maintain that the 
satisfaction of Christ is not general but particular. Christ did not die for all men, but 
Christ died for the elect. Moreover, if you say something about God and predestination 
and something about Christ, it stands to reason that you must say something about man. 
Either the Arminian doctrine is true that Christ died for all men and that those who will 
can be saved, or the Reformed doctrine is true according to Scripture, that Christ did not 
die for all men but that he died for the elect, and that the application of the death of Christ
cannot possibly depend on man but must depend absolutely on the sovereign grace of 
God. In other words, if you made God God and Christ the servant of God with limited 
atonement and satisfaction, you can leave man entirely in the power of God so that he can
know nothing, nothing of true salvation. But the moment you make predestination 
conditional and the atonement of Christ general as far as God's intention is concerned, 
you must make man capable of will in salvation. The total depravity of man cannot be 
maintained in the light of conditional election and general atonement.
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And so comes the question of conversion and comes the question of perseverance. If 
predestination is maintained throughout as it must be maintained, if sovereign election is 
maintained throughout so that from that sovereign election flows everything, then also 
there is grace of God unto conversion and regeneration and perseverance is sovereign. On
the other hand, the moment you make election and reformation conditional on the part of 
man and you make the atonement general so that Christ died for all men, then of course, 
man has the will to believe and the grace of God simply comes to help him, help him to 
believe and help him to persevere. That is the fundamental nature of predestination. The 
moment you say, "I believe in sovereign predestination," you say, "I believe in God as the
God of my salvation." Without man. Unconditional.

That is why, as I said in my introduction, that is why principally those that have left us 
have opposed with their entire conditional theology the Canon of Dordrecht and in 
general the three forms of unity, the [unintelligible] of the Reformed church. No question 
about it in my mind. No question about it. Oh, I can hardly believe, I can hardly get it 
through my mind that 25 years after the Protestant Reformed church had come into 
existence, the [unintelligible] that maintained the truth that God is sovereign in election 
and in the application of election, I cannot imagine, I can hardly believe it that 25 years 
after we rejected the three points of [unintelligible], now in our own Protestant Reformed 
churches the heresy was attempted to be infiltrated, that God promises to every one of 
you salvation if you believe. I can hardly believe it. To me that's amazing. It's amazing. 
It's more amazing that they do [unintelligible]. I cannot understand it. I cannot understand
it. I cannot understand how 25 years of the [unintelligible] has created even the 
possibility of teaching that our act of conversion is a prerequisite to enter the kingdom of 
God. That's so evidently corrupt. That's so evidently Arminian. 

That's so evidently modern that I must simply say I'm amazed. I'm amazed because, 
beloved, there is no question about it that our fathers and the [unintelligible] too. You 
know, at the time of the Synod of Dordrecht, there were plenty of our fathers that talked 
about conversion. They did. They talked rather freely about conversion and so it's all the 
more amazing that when they came face-to-face with the Arminians, not a trace of all that
condition of theology is left in our Confessions and that on the contrary the Synod of 
Dordrecht emphatically condemned that old Arminian condition of theology. That's 
amazing but that's true. That's literally true. 

I have a few quotations here of the canon which I will take time to read. In Canons I, 
Canons 1B2. Belief of the [unintelligible] of the Arminians according to which they like 
to distinguish between, like to distinguish election into two kinds of election. The one 
incomplete, revocable, non-decisive and conditional [unintelligible] complete. 
Irrevocable, [unintelligible]. By this distinction they mean, of course, that God's election 
is of such a nature that we can ourselves determine whether or not we will be elect, don't 
you see? God's election is conditional. There is no decisive until we come and make it 
decisive by fulfilling the condition of faith, by fulfilling the condition of obedience, and 
by fulfilling the condition of perseverance. That's Arminianism.
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Alright, but there is all those that so love conditions, are so in love with conditions 
because that's what they are, they are in love with conditions, not in love with 
[unintelligible], they are in love with conditions, those that are so in love with conditions,
they say, "Oh, we do not believe in conditional election. Oh no. Election is absolute. 
Election is decisive. Election is unconditional. We don't believe that but we believe that 
the application of election in our salvation is conditional." That's what they say. The 
application of it. The application of election in time, they say, is conditional. That's what 
they say. But don't you see, beloved, that that is absolutely impossible? Don't you see that
if the application of conditions of salvation to us is conditional in kind, that that the order 
of election must also be conditional? All things flow as far as salvation is concerned, all 
things flow from the election of God. All things flow from the counsel of God as to 
salvation and it is [unintelligible] so it is in the [unintelligible]. As it is in the counsel of 
God, so it is in time. When you say the counsel of God is unconditional, you say the 
application of salvation is unconditional. 

That never fails. Why? Because Scripture teaches in Ephesians 1:3-4, "Blessed be the 
God and Father of our Lord Jesus Christ who according to his abundant mercy has 
blessed us with all spiritual blessings in heavenly places in Christ. According as he hath 
chosen us before the foundation of the world." According as he hath chosen us, so he 
blesses us with all spiritual blessings in heavenly places. He has chosen us conditionally, 
he blesses us conditionally. He hasn't blessed us if he doesn't bless us conditionally as he 
chose us conditionally and that is Reformed, beloved, that is Reformed, nothing else. 
Unconditional redemption requires unconditional application of salvation. No conditions 
at all. 

I could quote more but I will take no time. There's much more. In the same canons you 
have this, B3 of the same chapter we read of the error of remonstrance, that God has 
[unintelligible] but rather note, "out of all possible conditions, he chose the act of faith as 
the condition of salvation." Now the opponent, those that have departed from us, those 
that are no longer Reformed, that do not want to be Protestant Reformed anymore, they 
don't want to though they say they do. They don't. They don't. Those that say that they 
are, that they believe in unconditional election, they will condemn this error of the 
Arminians and they say, "Oh no, we don't believe that. We don't believe that God chose 
out of all possible conditions they had to faith as a condition of their salvation." Yet, 
beloved, again I say if faith is a condition in time, if it's a condition in election. 
[unintelligible] If faith is presented as a condition which we must [unintelligible], of 
course, in time, then, of course, faith consists as a condition in election. If faith is not 
used as a condition in election, it cannot be used as a condition in time. That's impossible.
According as he hath chosen us, so he blesses us with all blessings of salvation in 
heavenly places in Christ. That's the truth.

And one more idea. If the Arminian speaks this, in that the election unto faith, this 
condition is beforehand demanded is a prerequisite therefore, that man should view aright
the light of nature, [unintelligible]. If you want conditional election, if you want faith as a
condition, you must maintain that man has somehow maybe not the power of faith but an 
evidence that the Arminian speech has the power to desire faith, to pray for faith, all 
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those things. All those things have often been proclaimed in the Reformed churches and 
churches that call themselves Reformed. Certainly. I remember in [unintelligible], I came
for a family visit by a party that there were some that were entirely different and he was 
entirely different, evidently no interest in salvation, no interest in the truth, no interest in 
doctrine although he was quite a bright man. And his father told me, "You must tell him 
to pray. Tell him to pray." I said, "Tell him to pray? Tell him to pray? You think he can 
pray? You think he can pray?" "Well," he said, "you're entirely different from 
[unintelligible]. He came to my house and told him to pray." No, he told him he'd give 
him a box of Dutch Master cigars if he would pray for a whole week. That's what he told 
him. I told him, "I would never do that." The old man [unintelligible] he's a Christian, 
even if he can utter the first sigh, the first longing for salvation, they're saved. So I 
[unintelligible] in the Christian Reformed church.

But what I need to say is this, the opponents will say, "Of course, we don't believe in 
conditions like that." You heard that. "We don't believe in conditions like that. We don't 
believe in conditions that man must fulfill, God must fulfill the condition. God must 
perform all the conditions." Now in the first place, beloved, that's nonsense. God fulfilled
conditions? That's nonsense. But in the second place, they don't mean that. They don't 
mean that. Oh no, it's very evident from the preaching for the emphasis on the preaching 
that we've heard in that direction in late years, it's very evident that they mean that man 
must fulfill the conditions. They preach, that's why they preach what they call the 
responsibility of man. That's why they say man is not a [unintelligible], he must fulfill 
conditions, don't you see? That's all [unintelligible]. That is, indeed, the doctrine of those 
that have departed from us. No question about it.

But I must go on. The doctrine of the Arminians was condemned by the Synod of 
Dordrecht. All the conditions of theology of the Arminians was condemned. There was 
nothing left. After that, beloved, there was a period in the church that, oh, might be 
characterized by some [unintelligible]. There was no life in the church. No life. The 
period of Calvinistic and Reformed Confessions is terminated by the well-known 
Westminster Confession which was composed in 1647, and even that Confession is by no
means as beautiful as our Catechism or as the Netherland Confession, or the Canons of 
Dordrecht. By no means. I think already the Westminster Confession is strongly reveals 
that it was an age of a certain dead confession. No question about it. But after that period 
was a long period of dead confession. The church was dead. Very little life. Many groups
gathered within the church to have a little fellowship together but the church was very 
dead. [unintelligible] in England for that same reason. 

And in the Netherlands, of course, in the Netherlands you still have two awakenings. 
[unintelligible] you have the secession [unintelligible], and there is threatened also that 
[unintelligible] shows that the doctrine of predestination was fundamental. Fundamental, 
and that the doctrine of election was at the heart of the gospel and the heart of the church.
That's evident even from the very first sermon that the [unintelligible] preached after he 
was deposed by the [unintelligible]. He preached on Ephesians 2:8, "By grace are you 
saved, through faith, and that not of you, not of us, it is a gift of God." And the same is 
true of the first period of [unintelligible] who was the author together with [unintelligible]
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of the well-known [unintelligible] in the Netherlands in 1886. Those two periods were to 
return to the Canons of Dordrecht, to the view and doctrines of the 16th and 17th centuries.

Then, of course, we have the history in our own church. In 1924, sad to say, 1924, 
beloved, the Reformed church cast us out. [unintelligible] and myself. Together 
[unintelligible] and together without people. They cast us out. Why did they cast us out? 
Because we were in opposition to the doctrine authorized by the church. Were we 
declared heretics? Oh no, we never were. We never were declared heretics. They don't 
dare to declare me a heretic today, not the Reformed church. They did not. In fact, they 
write me letters that I'd better write books as fast as possible, they mean, of course, before
I die, that I may finish. They send letters like that more than once. Received one this 
weekend. They know that we are Reformed. They know that. They did not cast us out 
because we were Reformed. Of course not. In the acts of synod they said that it could not 
be denied that we are Reformed according to the principles of the confession, though, 
they say, it was with the tendency to one-sidedness, and the one-sidedness was in the 
right direction. Don't forget that. 

But they cast us out in 1924 and if there are any other Christian Reformed members in 
my audience, please bear that in mind and get it into your heart and mind, they cast us out
principally because we were Reformed and they are not. That's all. Principally they cast 
us out because we did not want to believe in the Arminian three points, the three points of
1924 that maintain that there is the grace of God to all men, that there is a grace of God to
all men in the preaching of the gospel which means that on the part of God, he is mindful 
to save everybody. It did not say if they believe but that's what they meant. And on the 
other hand, they taught that man by nature can do good, natural good, civil good, but 
good nevertheless. Good, good under the influence of the Holy Spirit, under the influence
of grace, of common grace man can do good. Doctrines, beloved, which are not only 
never found in any Reformed confessions but which are quite contrary to all that is 
adopted in the three forms of unity of the Reformed church. Quite contrary. You have to 
cast it out.

And now 25 years after, we stand principally before the same question. What do you 
want? Do you want to be Protestant Reformed? That's the question. Do you want to 
maintain the truth which we have confessed these 25-30 years as Protestant Reformed 
churches? Do you want to maintain that we believe in unconditional sovereign 
predestination? Do you want to maintain with us that the preaching of the gospel is not a 
promise of God to all on condition of faith as was taught, was preached a couple years 
ago in the first church? Do you want to maintain that the promise of the gospel is 
unconditional, is for the elect alone, and that faith is not a condition? You want to 
maintain that? Then you're Protestant Reformed. You don't want to maintain that? With 
all love, without merit, I say to you, "Go. Don't stay with us. Don't stay with us." I'm not 
pleading here for a mob. I'm not pleading for a crowd. I never did. I'm not pleading that if
you are not Protestant Reformed, please stay with us. Go. Go, by all means. You harm us 
by your very membership as has been shown in the recent past in the Protestant 
Reformed churches.
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Why should you stay unless it is your purpose to corrupt the truth and corrupt the church 
by your very presence? Why don't you go? We are not interested in size. We are not 
interested in pounds. The church is not a fish hatchery. The church is not a meat market. 
The church is the gathering of the elect and no matter, no matter how small we become, 
that's not the question. That's not the question at all. Maybe we were too big already in 
1924. I'm sure many went with us in 1924 that should never have gone with us. To them I
say, "Go. By all means, go. Even if we must be decimated, go because we are interested 
in preserving the truth, the Protestant Reformed truth, nothing else."

That's the way it was throughout the history of the church. I cannot keep you any longer, 
I guess. I must say something, though. I said that it was but very few periods where the 
church stood on the solid basis of predestination, of the truth of predestination 100%, and
that is true. That period was there in the period of Augustine and Pelagius a little while. 
As long as Augustine lived and as long as Augustine's influence was felt in the church, 
already during his life the truth of predestination taught by Augustine was attacked. It 
was attacked by men like Faustus and [unintelligible] and even by some of his friends. 
Although they did not say so, there were questions they asked him to show that they were
not 100% in agreement with him anymore. And after Augustine's death, the church 
became semi-Pelagian. In the synod of 529 which pretended to walk in the way of 
Augustine, that synod of 529 was really downright Pelagian. After that you have the 
[unintelligible]. In Calvin there is a moment of strength. Calvin and the Reformation in 
Switzerland, and those that followed him in England, in Scotland and the Netherlands, he
had influence that strengthened the Reformed church and maintained the Reformed 
confession and the influence in all the Reformed confessions that exist today. But 
[unintelligible] the Reformed churches again not only split but they were corrupted, 
corrupted by Arminianism, so strongly corrupted that it was necessary to propose the 
canon. Then you have strong periods of deadness and corruption, all the truth of 
predestination in those dead years was not denied but they didn't mention them. 
[unintelligible] the gospel. That's almost worse than in ours. There was no opposition 
anymore but there was no strong-mindedness of the Reformed faith either until what 
[unintelligible]. The Reformed truth again was maintained for a while. 

And I say, in the light of the history, in the light of the history of the doctrine, in the light 
of the guidance of the Holy Spirit in regard to the doctrine of predestination and the total 
depravity of man and sovereign grace unto salvation, in the light of that I say we, we are 
the Reformed churches today. I challenge anyone to deny it. In the light of what I've said,
in the light of the history of doctrine from Augustine to Calvin to Synod of Dort, to the 
[unintelligible] and [unintelligible] in his first period anyway, in the light of that history, 
not [unintelligible], not the Christian Reformed but we the Protestant Reformed churches 
stand four-squarely on the basis of the Reformed truth as no other church does. We stand 
at the end of the process of development of Reformed doctrine as Protestant Reformed 
churches guided by the Holy Spirit to our place in history. That's the way it is.

One more remark before I close. Alright to elaborate on that, but it's not necessary, you 
know it anyway. It's very striking, beloved, very striking that from the very beginning of 
history the doctrine of predestination was always opposed by the very same arguments by
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which the opponents of our churches and the opponents of that doctrine oppose the 
doctrine today. The same things. At the time of Augustine, they had a few text. A text the
same as were quoted by [unintelligible], texts the same as was quoted by the remonstrants
in the beginning of the 17th century. Such the same as was quoted in support of the three 
points of 1924. Same thing. [unintelligible] Ezekiel 33:11, "As I live, saith the Lord 
GOD, I have no pleasure in the death of the wicked; but therein that the wicked would 
turn, repent and live." A text like 2 Timothy 2:4, "God wills that all men shall be saved." 
A text like Romans 2:4, "God's goodness leadeth man to repentance." All those texts 
were quoted against Augustine, were quoted against Calvin, were quoted against the 
fathers at the Synod of Dort, were quoted in 1924. The same thing. I don't have to refute 
that. All the organism of Scripture is against that. What is striking, however, that those 
that had departed from us now even quote John 3:16 to sustain the heresy that God 
promises every one of you salvation if you believe. John 3:16, "God so loved the world." 
That's a new one.

But when those items from Scripture are exhausted, beloved, the doesn't take long, then 
they approach you with other items, philosophical items. [unintelligible] They accused 
Augustine of denying the responsibility of man. If you believe in sovereign 
predestination and unconditional election, you cannot maintain the responsibility of man. 
That was the same story against Calvinism. That was the story of the Christian Reformed 
churches at that [unintelligible] in 1924. That's the same story of our opponents today. 
The same thing. Though they have left us, come with the same story, the responsibility. 
Mind you, that's easy because apart they cannot explain responsibility themselves. You 
ask them, you ask them, "What do you mean by responsibility?" They never say, they 
never give you an answer. They never do. 

Responsibility. Responsibility, beloved, responsibility certainly does not mean that man 
is sovereignly free in no sense of the word. Man is not sovereignly free even in his moral 
choice, in all his moral life. He is absolutely as the creature dependent upon God. And as 
a sinner, as a sinner he is dead in sin and misery. The responsibility, yes, yes, I'll talk to 
that presently, but responsibility, secondly, does not mean that the sinner is able to 
choose the good. He's not able to choose the good. He's not alive and able to choose the 
good. That's Reformed, that's faith. But responsibility within the sphere of God's 
sovereign determination, even within the sphere of election and reprobation, an responds 
to God. He cannot help it. He cannot. Response, he says to God, "No," from a sinful heart
and for that "no," he's going to be condemned. For he says to God, "Yes, by God's 
sovereign grace for which he has to thank the God of his salvation in Christ Jesus our 
Lord," that's his confidence. Responsibility, beloved, I say again, we believe in 
unconditional election and unconditional sovereign grace and the application, the 
unconditional application of sovereign grace, and then we do not say, "But, but, but," but 
we say, "And, and, and God's grace makes man responsible in the highest sense of the 
word." Highest sense of the word unto all eternity. 

But like with the argument against Augustine, against Augustine it was said his theology 
is fatalism. The same thing is true of Calvin. The same thing is true of the Reformed 
fathers. The same thing is true of 1924 against us. You read their arguments. The same 
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thing is true of those that have left us. Same old story. Never heard it? Oh, we make man 
a [unintelligible]. By nature he's much worse than a [unintelligible], much worse. 
[unintelligible] can do nothing. The natural man can only sin, nothing else. That man is 
not a [unintelligible], does not mean to be sure that he doesn't hear the gospel and that he 
can receive the gospel, or that he can accept the gospel. Oh no, it doesn't mean that you 
can preach the man the promise for you all if you believe. Oh no, that is not a 
[unintelligible], beloved, it means a sinner that is so dead, that is the very opposite of a 
stock and a block. Preach God with all his heart and mind and soul and strength, and can 
do no good, only sin. And there is not a stock in the block of a Christian means that the 
grace of God is so quick to them [unintelligible] with all his heart and soul and strength. 
Stock and block, nonsense. That's the one. 

But beloved, the conclusion of the whole matter is, the conclusion of the practical 
conclusion of my lecture to you tonight is this: watch, watch, watch [unintelligible], 
watch over the preaching and over the preachers that they may not corrupt the truth as has
been done in late years in the Protestant Reformed churches. Watch over the instruction 
of your children in the church. Also that has been corrupted in our own Protestant 
Reformed church for years. I don't know how long, how it is in other churches. In our 
own Protestant Reformed churches, the instruction of our children was made 
[unintelligible]. A few months, four, five months of instruction, half hour, 40 minutes, 
and the classes were dismissed. I know it. That's the way it was, you know, just shame on
us. Shame on us, beloved. Watch over the catechal instruction. By all means, watch over 
the instruction in your own schools. Don't think that because you have schools that are 
called Protestant Reformed schools that you are finished. Watch over those schools. 
Watch over those teachers that teach in those schools. By all means, watch. Watch over 
the organic life of the church. Watch over your societies, your men's societies, your 
ladies' societies and young men's societies. Watch that they do not invite all kinds of 
speakers to corrupt the truth as has been done in our societies as Protestant Reformed 
churches. Watch. Watch. I want to say a special word on this, watch over your leagues. 
Your leagues. Your men's league and especially your ladies' leagues. They have the 
means of corruption perhaps more than every other means, corruption because they are 
not under the supervision of any particular consistory and they can do as they please. 
Watch. Watch over your own children and your own family. Very important, beloved, it's
very important. The church is at stake. The truth is at stake. Nothing less than that is at 
stake. You must watch. Watch over your own life that you walk worthy of the calling 
wherewith God hath called you. But above all, I ask you to watch with me and with our 
ministers and with our consistories and prayer before God that he may deem us worthy to
stand fast and to persevere even unto the end that no one take [unintelligible]. Amen.

Pray and I'll let you go just yet. We're going to sing Psalter #221 during which we will 
take a collection. Now the [unintelligible] society decided to give this collection to the 
[unintelligible] organization. I don't think they're aware of that yet but I think they'll 
welcome the news. They can use the money. And in connection with that, if there are any
people here who do not take [unintelligible], I'm sure they would be very happy to have 
you prescribe to it. So let's sing Psalter #221, "Great Shepherd who leadeth thy people in 
love, amid cherubims dwelling, shine thou from above. In might come and save us, thy 
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people restore. And we shall be saved when thy face shines once more." Let's sing the 
three stanzas of #221.
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